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Transliterations 


Unless noted otherwise, Studies in the Bayan will be using a slightly amended version to the 
standard Library of Congress system in the romanization of Arabic and Persian,’ which is now 
prevalent throughout all related disciplines. The antiquated British system from the 
nineteenth century (irritatingly found among many Baha’i publications) will be strictly 


avoided in this journal. 


Where relevant, note that the definite article in Arabic will not be elided in 
transliteration in this or future publications of the Studies in the Bayan. Thus, for instance, 
‘the Remembrance’ will be romanized as al-dhikr (,si\) rather than adh-dhikr and similar. 
Whenever applicable, a transliteration comes first and then is usually followed by the 
original word in either Arabic or Persian put inside parentheses after which the English 


translation is given (the reverse of what was just shown above). 


‘Readers unfamiliar with this system, should consult the online resources, here 
https://www.google.com.au/url?sa=t&source=web &rct=j&opi=89978449&url=https://www.loc.gov/catdir/cps 


o/romanization/arabic.pdf and here, 


https://www.google.com.au/url?sa=t&source=web &rct=j&opi=89978449&url=https://www.loc.gov/catdir/cps 
o/romanization/persian.pdf (retrieved 15 November 2024). 
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Notes 


* In the Name of God the Supremely Ultimate Truth, the Most Absolute Truth! The use of the sukin 
on the letter h@ 2) in gel emphasizes the absolute, unchanging, and definitive nature of 
the Divine Truth being invoked. The pronunciation of geil gen ail ty is bismillahi’l-ahqqaqqil- 
ahqqaqq. Like other bismillah formulas, it is composed of four (4) words of nineteen (19) 
letters. Its numerical value is six-hundred and forty-five (645). 

* Trans. God, She is no other god but He, the Supremely Ultimate Truth, the Most Absolute 


Truth! Say: God is the Supremely Ultimate Truth beyond all that which possesses reality! It 
would not be possible for anyone to resist the Suzerain sovereignty of Its Most Absolute Truth 
neither in the heavens, nor in the earth, nor what is between them! It truly realizes whatsoever 
It wills by Its Cause-Command! Verily, It is ever the True Verifier, the Perfect Realizer, the 
Absolutely Real! O God, O Perfect Realizer, Thou hast Realized in Reality, and the Reality is 
within the Reality of Thy Reality, O absolutely Supreme Realizer! O Perfect Realizer! O Bestower 
of Realization! O Supremely Real! O Actualized Realization! O Realized Verifier! O Realizing 
Fulfiller, Thou art the Realization! And I bear witness before Thee, O Perfect Realizer, by the 
Unicity of the Exclusive Oneness of Thy Inclusive Unity, and then by the Dawning Lights of Thy 
Manifestations irradiating, and then that the totality of realities initiate with Thee and return 
to Thee from a firstness without a firstness to it unto a lastness without a lastness to it for the 
locus of the Manifestation of Thy Logos-Self and for the sake of Thy Breath of the Merciful! So 
bless, O God, all the mirrors of Thy truths and the luminescent signs of Thy cause-commands 
from before and after! And may the Splendor of the Splendor from Thee, O God, O Reality of 
realities, O Light of lights, be upon Muhammad and the Family of Muhammad; and then the 
First Unity and the Mirror of Pre-Eternity; and then She whom God shall make Manifest with 
the Exaltedness, the Majesty, the Beauty, and the Supremity unto the Eternity of post-eternities 
from the Pre-Eternity of pre-eternities! And bless, O God, this endeavour and us in every 


moment, before every moment and after every moment! O Truly Real! Amen! 


Preface 
to 


Studies in the Bayan (1.1) 


Following the publication of our The Effulgences of Wisdom: Concerning the Realities 
of the Mysteries and the Dawning of the Lights of the Divine Women,’ we offer here 
the first in a series of upcoming self-published monographs, translations and studies 
that will be periodically published by the Library of the Greatest Name as Studies in 
the Bayan. On one level, this series is designed to be somewhat like E.G. Browne’s (d. 
1926 CE) Materials,’ but on a serialized and continual basis. Already a tally of 
important source texts have been piecemeal and methodically offered in translation 
over the years by us and put into the public domain.’ More will be coming in the 
future, and under this specific label. Here we will be introducing the whole series. In 
this first issue, if so desired, the reader may skip the introduction on an initial reading 
and instead go over to the main content first and then come back and read the 
introduction independently of them afterwards. However, for this maiden issue, the 
bulk of the commentary introducing each piece will also be mostly occuring there. 
For convenience, we have labeled each of them in the introduction. Additionally, we 
also ask that attention be paid to a few of the endnotes here and in the introduction 
as several of them nearly act as independent essays in their own right amplifying 
some of our comments in its main body; this, in addition to some primary source 
material appearing in the endnotes of the introduction together with their vocalized 


texts independent of the main items. 


Now, forthcoming pieces in the future for this Studies in the Bayan series will 
include complete annotated translations of Subh-i-Azal’s 1. Ahmadiya (the First 
Written Tablet); 2. The Summary of the Ordinances (khuldsat’ul-ahkam); 3. The Book of 
the Testament (kitab al-wasiya); 4. the early tablets and epistles of Subh-i-Azal during 
the 1850-2 CE period; 5. Subh-i-Azal’s The Ethics of the Spiritually-Minded (akhlaq al- 
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rahaniyin); 6. On the Seven Worlds and Sevenfold Metaphysical Prehensions (ft 
‘awwalim al-saba‘a wa mashd‘r al-saba‘a); 7. a critical text based on multiple MSS 
together with a critically annotated English translation of the Arabic Bayan from 
unities one (1) to the end of eleven (11);* 7. a translation and vocalized text of the 
Primal Point’s Theophanic Praise of Fatima (tasbih al-fatima); 8. an annotated English 
translation of the eyewitness Aqa Mir Abi Talib al-Husayni Shahmirzadi’s A History 
of the Events at the Fort of Shaykh Tabarsi (tarikh-i-qal%-i-mubaraka-i-shaykh tabarsi); 
9. a complete English translation and analysis of Subh-i-Azal’s the Sirah of Light (41) 
of the Book of Light (kitab-i-nir); 10. a translation of Subh-i-Azal’s The Bezel of the 
Wisdom of John in the Word of John (fass hikma yahanna fi kalima yihanna), which is a 
Persian commentary on the Gospel of John of the New Testament by Him; 11. 
translations of the remainder of Subh-i-Azal’s shorter Qur’4n commentaries found in 
the Words of the Veracious Immigrant (kalam al-muhdjir al-sadiq); 12. an English 
translation with a vocalized transcription of Subh-i-Azal’s Visitation Tablet (ziyarat 
namih) for Himself;? a complete critical translation with our own tafsir commentary of 
the Peerless Names (qayyiim al-asma’), the Commentary on the Sirah of Joseph; 14. all 
of the shorter quranic and hadith commentaries by the Primal Point; 15. the works of 
the Letters of the Living, such as the poetry, epistles and prayers of Qurrat’ul-‘Ayn (d. 
1852 CE), those of Mulla Husayn Bushrw’1, the First Name of God (d.1848 CE), and 
Quddiis, the Last Name of God (d. 1849 CE). Studies in the Bayan 1.2 will likely appear 
in afew months following the publication of this first issue containing items not listed 
above. 

Other future projected items to appear in the Studies in the Bayan other than 
the ones mentioned include 1. a complete annotated English translation of Hajji Mirza 
Jani Kashani’s Book of the Point of the Letter Kaf (nugtat’ul-kaf) as well as 2. 
Muhammad Husayn Mahjiir’s The Events of Mazandaran (vaqda‘-i-mimiya); 3. an 
English translation of the whole of the Persian Bayan from unities one (1) to the end 
of the nineteenth (19) between a single cover; 4. a complete, critically annotated 
English translation of the Primal Point’s the Commentary on the Stirah of the Cow 


(2); and 5. a complete, critically annotated English translation of Subh-i-Azal’s Book 
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of Light (kitab-i-nir).° We also conceive for inclusion in future issues of the Studies in 
the Bayan the publication of theoretical pieces, and to that end we are already 
drafting the blueprint for a multipart essay on the theory and praxis of 
Theophanocracy where leftwing political theory - and specifically recent theories 
around Green ‘Degrowth’ Communism as advanced by contemporaries such as Kohei 
Saito and others’ - intersect with the kind of neo-Babi metaphysical framework that 
we are advocating, since it is as if the school of ‘degrowth’ has emerged in recent times 
as a literal godsend in order to amplify the ordinance behind the 11" gate of the Ninth 
Unity of the Bayan.* No holds barred scholarly and sourced-based analytical critiques 
and exposes of Baha’ism, like the erudite genre of devastating and teeth-shattering 
Persian-language Bayani refutations of the previous era,’ are also germane topics of 
investigation. A few of these in translation, such as tanbih al-n@imin (Exhortation to 
those who Slumber), fasl al-kalam (The Decisive Discourse), dalil al-mutahayyirin 
(Reasons for the Perplexed) and the complete historical section of hasht bihisht (Eight 
Heavens) are likewise forecast for future publications under this label of the Studies 


in the Bayan. 


Others wishing to contribute to forthcoming issues independently of us, or 
who are otherwise interested in exploring the overall subject of the Bayan beyond the 
confines of the present establishmentarian status quo straitjacket with its pro-Baha’i 
sectarian biases, are most welcome to do so. We also invite anyone so inclined to act 
as a co-editor with us.’° Eventually we would also like to establish a board for this 
journal. At the present time, circumstances will obviously determine the frequency 
of how often these publications will appear. However, this first inaugural issue is part 
of the first volume which is planned to come out in five (5) separate e-books: five e- 
book issues which we conservatively estimate to appear somewhere, give or take, 
between the course of the next eighteen (18) to twenty-four (24) months after the 


publication of this present first issue. 


Resources may be quite thin and spread out at the moment, but where the will 


exists, with the grace of the All-High, such resources usually either manifest by 
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themselves or otherwise become tangential to the final execution of a given project; 
for, as experience has proven to us time and time again, true commitment is usually 
its own primary resource in the effectuation of anything, especially given that where 
the Will and Volition are already-always flowing (saryan) through a given matter, one 
becomes merely that instrument to bring a given thing into actualization from its 
state of potentiality." Thus we have learned through our own experience that God 
always opens the way to things through the door (bab) of the specific commitment 
and intentionality (himma) that one brings to a given situation, these being, as it were, 
the ‘and it is’ (fa-yakiin) to God’s already-always decree of ‘Be’ (kun) such that to It 
belongs the Universal Will (mashi’a kulliya) around the existentiation (takawwun) of 
anything while to us belongs the particular volition (irada juz’tya) around it in the final 
self-entification (ta‘ayyun) of that thing into its formal, essential existence (wujiid 
‘ayniya) in the outer world of the zahir. This is also due to the fact that the Universal 
Matter (mddda kulliya) for the existentiation of any given thing is already-always 
present. It is the specific form that is latent within it as its potency that is our 
responsibility to actualize as its secondary agents to thereby fulfill it and make it fully 


manifest in spatiotemporality. ” 


We should also mention here that our own personal journey out of Bahaism 
during the 1990s and into the Bayan (Azali Babism)" first came via an Iranian Sufi 
master who was simultaneously a clandestine Bayani.* Among other things, He 
claimed to us that there had been a secret enclave of Bayanis throughout much of the 
twentieth century among a few of the Iranian Sufi orders of the pre-revolutionary era, 
and particularly in Isfahan, indiciating it as a development similar to what had 
occurred to the Iranian Nizari Isma‘ili community” after the fall of Alamiit in 1256 
CE.’° When He initiated us into Sufism in 1993 CE, He not only initiated us in the names 
of the three silsilahs (chain of transmissions) that He represented, but also specifically 
in the names of the Bab, the Letters of the Living and Subh-i-Azal as well.” Thus our 


initiation was not merely a standard initiation into Sufism. Rather it was an initiation 
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into the Bayan itself via the gateway of three chains of transmission located in the 
world of Iranian Sufism. Additionally, He insisted that our pact of allegience with its 
taking of hand (baya‘a) was not with Him personally, but with the First Unity and 
Subh-i-Azal through Him. Before we saw each other again for the very last time in 
1998 CE, the second part to one of His final instructions to us was that we should one 
day revive the Bayan in the specific context of Sufism” since He feared that its deep 
“rfan and vibrant esoteric spirituality - together with its social revolutionary message 
- were being lost among many of the younger generation of Bayanis” who on their 
own, without a new Light to lead them, would be unable to resist the final onslaught 
of the Baha’is who would seek by any means necessary to subjugate and subsume what 
was left of this community completely, thereby attempting a final solution to their 
century and a half long cultural genocide against the Bayan in a culminating effort to 
erase all memory and traces of it altogether.” But He warned us well in advance that 
such an attempted revival in public would certainly come with its own litany of 
challenges and dangerous pitfalls: challenges and pitfalls, for starters, entailing a very 
public and bitter fight with the Baha’is. However, He assured us that with the aid of 
the All-High we would certainly prevail against the Baha’is in the end because, He 
said, we would be walking in the footsteps of the prophets, instancing Abraham (¢), Moses 
(¢) and Muhammad (_»). He also told us to pay close attention to what Ibn ‘Arabi says 
at the beginning of the chapter of Moses (25) in the Bezels of Wisdom (fusiis al-hikam), 
indicating that our own situation in relation to the Bayanis of the past was analogous 
to the situation detailed by the Great Shaykh regarding Moses (¢) and those Israelite 
male infants murdered by Pharaoh. Given this, if Henry Corbin (d. 1978 CE) acted for 
us as a Shaykh Ahmad al-Ahsa’i (d. 1826 CE) type figure then this Iranian Sufi Master 
was our very own personal Siyyid Kazim al-Rashti (d. 1843/4 CE). We offer this 
anecdote here by way of revealing a larger method that has been at Work for over two 
and a half decades now as of this writing: a method whose roots occur simultaneously 


within the Bayan itself as well as in the larger milieu of Iranian Shi‘ite Sufism.” 
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Moreover, one heretofore unacknowledged reason for this emphasis on 
aligning the Bayan with Sufism - a reason which we found out on our own only later 
- is due to the fact that Subh-i-Azal Himself was actively engaging with the Cypriot 
Qadiri and Naqshbandi Sufis on the island who had befriended Him and His family 
during those years of His Cypriot exile: years which witnessed these Turkish Cypriot 
Sufis acting as His de facto non-Bayani protectors, a situation that would continue well 
after His lifetime up to the present.” For example, On the Seven Worlds and Sevenfold 
Metaphysical Prehensions” was originally addressed to one such Cypriot Sufi as was 
His risalih-i-hawiya, risalih-i-salihitya (independent responses to questions put to Him 
by the Cypriot Sufi Hajji ‘Abd’ul-Salih Effendi) as well as dozens of other significant 
tracts and epistles from that time. Although much jaded by His bitter experience with 
the Baha’is and their founder (together with the wanton criminality directed against 
Him and His disciples in Edirne and elsewhere, which He often gives voice to in a few 
of His writings of that period), during the Cyprus era Subh-i-Azal was actively 
engaging with the world around Him, nor had He secluded Himself from it, with these 
specific items mentioned from His corpus of writings clearly proving the matter.” We 
note that it was also these same Cypriot Sufis who prominently attended Subh-i-Azal’s 
public funeral in 1912 CE, prayed over His grave, and then later helped the Bayanis 
erect the modest shrine over it and watched over it together with them when the 
Baha’is via underhanded means sought to desecrate it (as they nearly did on one 
noted occasion), never mind their attempts to gain access to the codex of Bayani 
source texts and manuscripts held in the Azal family library’s possession in order to 
permanently disappear (or otherwise destroy) them.” Thus, this alignment (and 
outright alliance) of the Bayan with Sufism proved both a providentially favorable 
one, ensuring the Bayan’s survival, and one already occurring during the lifetime of 
Subh-i-Azal Himself with His own consent and active participation; and since 
nugtat‘ul-kaf and some of His own statements about Her characterize Qurrat’ul-‘Ayn 
as Subh-i-Azal’s [spiritual] ‘mother’, and given that the Bayan itself believes Her to 


have been the ‘return’ of Fatima (¢), then, among other reasons (including our own 


hereditary pedigree as one of Her living descendents), what else is this completed 


ASTI ( ) ASTI 


Preface to Studies in the Bayan (1.1) 


alignment between the Bayan and Sufism to be called other than the Fatimiya? 
Further observations and commentary will now come in the special introduction to 


this first issue of the Studies in the Bayan. 


That stated, as has been our style in the past, in English translations 
throughout this journal we will usually be referring to the Divinity with the 
capitalized ‘It’ and only use the gendered and capitalized pronouns ‘She’ or ‘He’ when 
referring to the level of a Divine Theophany’s human locus. Therefore, all of those 
names whose pronouns have been capitalized here are considered to be loci of Divine 
Self-Disclosure and Manifestation. In the English translations, wherever necessary, 
explanatory additions occurring in the main body of a text have been placed inside 
square brackets [] with any required transliterations from the Arabic into English 
being placed inside parentheses (). Quotations are simply italicized and sometimes 
appear inside single quotation marks ”’, since, as we mentioned in the prologomenon 
of the Effulgences of Wisdom, we have discarded the usage of double quotation marks. 
Occasionally, when there are two alternative translations to a word or phrase, if we 


have not endnoted it, the two alternatives will be placed between a slash /. 


In the vocalized Arabic texts and Persian (whenever these occur), scriptural 
quotations, Quranic verses (and sometimes hadith) are all placed inside the same 


ornamentalized parentheses &>. Here, whenever salutations and benedictions are 


offered in an English translation, they will also be placed inside parentheses, whether 


whenever fully translated into English or in the shorthand forms of (¢) or (_2). Verse 


numbers and chapter names come within the relevant parentheses at the end of the 
quotation. Because we follow several calendars concurrently, dates in the Gregorian 
calendar are always given with a capitalized CE (common era) after the date. Our 
system of numerating anything, albeit idiosyncratic in appearance to some, also 


follows its own method of spelling the number out first (eg. twenty-four) followed by 


10 
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giving the number itself bolded inside parentheses (24). As we are offering source 
texts in the endnotes together with their translations from time to time, the English 
translation comes first and is followed underneath it by the original text (usually in 
Arabic but sometimes also in Persian). With that, unless otherwise specified, all 


translations provided here (including from the Qur’an and hadith) are our own. 


Brisbane, Australia. 


2™ of Jamal NUR 19. 

5" of Masa il 177 BE. 

Kawr (aeon) 146 of the 10" day of the dawrat’ul-hamd (cycle of praise). 
26" of Jamadi al-Ula 1446 AH. 

29" of November 2024 CE. 
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Notes 


‘ https://catalogue.nla.gov.au/catalog/10052633 (retrieved 21 October 2024). 


? Online https://archive.org/details/materialsforstud0000brow (retrieved 21 October 2024). 
> See our Academia.edu page https://independent.academia.edu/NimaAzal (retrieved 21 


October 2024) as well as the tally of entries under our name catalogued by the National 
Library of Australia https://catalogue.nla.gov.au/search?q=Wahid+Azal (retrieved 21 
October 2024). 

* See our draft translation of the First Unity from 2022, 
https://catalogue.nla.gov.au/catalog/10034628 (retrieved 26 October 2024). 

° The same one mentioned in Materials: 312-3. 

* We were told in 2022 CE that one of the Bayanis in Iran was transcribing this whole text, so 
if completed, and if a copy of this transcription in Word can be sent to us - provided it is 
accurate and complete - this would expedite that process. All the texts mentioned here 
above, other than just a mere handful, have indeed already been transcribed. 

” See especially his recent Slow Down: The Degroth Manifesto (trans.) Brian Bergstrom (Astra 
House: Westminster, 2024). Beyond recent developments in eco-focused Marxist theory, 
Anarchist theories are also relevant to our larger theophanocratic framework. 

* That is, the prohibition against the buying and selling, the trade and commodification in 
the four elements of Air, Fire, Water and earth. 

* Unlike the literary trash endlessly churned out of the various government propaganda 
outlets of the Islamic Republic of Iran in recent years, such as the Baha’i Research (Baha’i- 
Pazhuhi) magazine and similar. 

” The only disqualification being adherence to Baha’ism, or even being an affiliate of it in 
any form - or any kind of fellow-traveller or sympathizer - or those otherwise hostile to the 
Bayan. 

“ This being a meaning to the Bayanic ordinance to bring things to their ‘perfection’, such 
bringing into perfection being its ‘paradise’ (janna), such that the perfection of any given thing 
as its paradise is also its full and complete existentiation wherein by perfecting something 
one is bringing it into full, concrete actualization as the final mode to its existentiation: an 
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existence that already occurs pristinely fixed (thabit) as only a potential in the eternal 
knowledge of God as an immutable archetypal-essence (‘ayn al-thabita). 

* Albeit, and as the shaykh al-Akbar tells us in one of the verses in the opening to the chapter 
of Luqman (24) of the Bezels of Wisdom (fusiis al-hikam), 


Its Willis Its Volition — so say, 
By it [i.e. the Will] It has willed it [i.e. the Volition], for it is the [one who] is willed [viz. the 
Volition]! 


* Here ‘Babism’, ‘Azali Babism’, ‘Bayan’ and the ‘religion of the Bayan’ will be used 
interchangeably referring to the same thing. 

* He and His own teacher were obliquely mentioned in the fifteenth chapter (Delilah) of our 
Effulgences of Wisdom. 

° See Nasrollah Pourjavady and Peter Lamborn Wilson Ismailis and Nimatullahis in Studia 


Islamica, volume xii, no. 41, 1975: 113-135. 


° He said that many Iranian tariqas had accepted BayAanis into their ranks with open arms and 
often acted as safe havens for this specific community when either the mullahs or the Baha’is 
would seek to harass them (private communication, 1990s). On pp. 108-9 of his bab kist va 
sokhan-i-i'_ chist (Intisharat-i-fathi: Tehran, 1363 solar/1984 CE), for example, Niruddin 
Chahardihi claims that simultaneous to their [Bayani] beliefs some of the members of the 
Dawlatabadi family were also part of the assembly of the Ni‘matullahi-Saft‘alishahi Sufi Order’s 
‘Association of the Brotherhood’ (anjoman-i-ukhovvat), a fact confirmed personally to us by our 
late Sufi murshid. He Himself emerged out of this precise milieu and circle of Isfahani Bayanis, 
never mind that the Dawlatabadis themselves are primarily an Isfahani clan. He was first 
initiated as a dervish and undertook his own sulak (wayfaring) in this exact same tariga just 
mentioned above. The particular affinity and affection that this Isfahani branch of that Order 
has specifically held for Qurrat’ul-‘Ayn for several generations now (often publicly reciting 
Her poetry during ceremonies), whom they hold in extremely high regard, should in itself be 
a give away. It should likewise be mentioned that during His own lifetime a few of his clerical 
enemies in the hawza seminary establishment accused Hajj Mirza Hasan Safi‘alishahi Isfahani 
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(d. 1897) Himself - the founder of this sub-branch of the Ni‘matullahi Order - of specifically 
being a Babi. Safi‘alishah also became extremely close to the Nizari Isma‘ili leadership of 
India when He sojourned there, maintaining a lifelong friendship with them (a fact cited by 
Chahardihi himself elsewhere). This crossover between creeds, sects and religious tendencies 
was a known feature of practical Iranian spirituality until the Islamic Revolution and Islamic 
Republic disrupted it. The Islamic Republic and its supporters as well as, ironically, the 
Baha’is have either played down such things, ridiculed them, or otherwise criticized such 
syncretistic religious formations wherever they have occurred, since it would appear that it 
threatens their authoritarian routinization of charisma, given that such syncretistic religious 
tendencies and formations usually tend to threaten and undermine the type of authoritarian 
uniformity with its demands for complete conformity in thought and action that the the IRI 
and the Baha’is represent. 

Moreover, when he discusses Her during one part of the abovementioned book, 
Chahardihi (citing the second volume of Keyvan Qazvini’s keyvan-namih: 47) also mentions 
an item of information usually not mentioned in other sources; and that is, that among some 
of the early Babis Qurrat’ul-‘Ayn had become widely known by the title of muhiyyidin-i- 
muwannath (the female Muhiyyidin, that is to say a female Ibn ‘Arabi): 255. Like many of his 
other books, such as his scurillous trilogy of works on Sufism and the Khaksar Sufi Order 
specifically, the motivations of Chahardihi are usually polemical and biased in favor of the 
hawza seminary establishment. Yet there are also some extremely valuable nuggets of 
information contained in bab kist va sokhan-i-ti chist not found elsewhere: items such as those 
we have specifically just mentioned here that have indeed been independently corroborated 
and verified beyond Chahardihi himself; online, 

https://archive.org/details/20240622_20240622_1221 (retrieved 22 June 2024). 
*’ We should mention that this initiation took place on the morning just after that first major 


initiatic dream of Fatima (¢) we have already recounted in several places, including in our 


commentary on the calligram of the Greatest Name; 

online https://catalogue.nla.gov.au/catalog/10034632 (retrieved 19 November 2022). 

* saying that He believed that for the sake of the rejuvenation of both, which He confessed 
were both in a state of existential decline at the time, the Bayan and Sufism should be made 
into One through us. To that end, He also bestowed upon us the initiatic Name Wahdat-<Ali 
Shah (the Unity of King Ali), and then told us to go and seek out the Bayanis themselves, 
which we did, first making contact with them as of 1999-2000 CE. 

” This is separate from the utterly corrosive and deleterious effect that the era of the Islamic 
Republic has already had on this community inside Iran, never mind the equally corrosive 
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and deleterious effect that neoliberalism has had on those Bayanis amongst the Iranian 
diaspora outside of it living in the West. 

* Something that E.G. Browne had also warned about in several places. 

** Both of these, in their genuine iterations, are also two avowed enemies to the regime of the 
Islamic Republic as well as Baha’ism. 

* As much as Moojan Momen’s The Cyprus Exiles is essentially a fantasist sectarian smear 
and a mendacious gaslighting polemic underscoring his establishmentarian Baha'i 
credentials with its core intellectual dishonesty; yet even he admits that each year these Sufis 
would pay homage to Subh-i-Azal during the annual festivities of Bayram (97). However, let 
us underscore an example of Momen’s double-standards here, particularly when he says, 
..the inhabitants of Famagusta appear to have regarded him [i.e. Subh-i-Azal] as a Muslim holy man 
and Mirza Yahya went along with this. When people called to greet on Muslim feasts like Bayram (it 
being customary to visit a holy man on such occasions), he accepted this. There was no attempt to teach 
the local people the Babi or Azali religious beliefs... As the historical record unequivocally proves, 
this is essentially what the Acre-Haifa exiles and Bah#ullah himself were doing in Ottoman 
Palestine: dissimulating and presenting themselves as Muslims, with claims made by them 
that Bah@ullah was no more than a Sufi shaykh, and with no attempts by either Bahaullah 
himself or the other Baha’Is to proselytize their creed among the local Muslim Palestinian 
population at the time. It was only from the period of Shoghi Effendi’s ministry (1921-1957 
CE) onward that any formal distinction began to be made locally by the Palestinian Baha’is 
between themselves and the Muslims publicly. In fact, much of the evidence around ‘Abdu’l- 
Baha’s funeral in 1921 CE shows that most of those locals who thronged to it came because 
they believed ‘Abdu’l-Baha to be an eminent local Muslim dignitary and not because he 
claimed to be the successor and patriarch of a creed founded by his father claiming to 
supercede Islam. It was Shoghi Effendi who first drew this distinction between Islam and 
Baha’ism in public, and only when the British Mandate Authority for Palestine was already 
established following the First World War when a heavy British military presence was put in 
place in Palestine protecting him and his family from any possible repercussions. 

Now, as far as we have been told by several Turkish Cypriot descendants related to 
the families of those Sufis of the island who knew the Azal family intimately; those Cypriot 
Sufis during that era were generally aware of the nature of the Bayan and Subh-i-Azal’s 
position in it, and yet they embraced and engaged with Subh-i-Azal and His family anyway. 
Perhaps this may have something to do with the nature of Cypriot and Turkish Sufism in 
general which is known for its cosmopolitanism, universal outlook, warm hospitality towards 
other creeds and general open-mindedness as compared to, say, Arab or other regional forms 
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of Sufism which may be less so. After all, Turkish Sufism spawned the Bektashi Order whose 
reputation for antinomian practices and beliefs is well attested, with several of its features 
being overtly post-Islamic; and so, given this history, ideas like those of the Bayan and claims 
like those of Subh-i-Azal’s would not have come across as too off the wall or beyond the pale 
by the adherents of the Turkish-Cypriot Sufi milieu during the 19" century, never mind that 
it was the Bektashi Sufi Order in which the abortive Jewish Messiah Sabbatai Sevi (d. 1676 CE) 
took refuge when he apostatised from Judaism to Islam in 1666 CE. To these Cypriot Sufis, 
whatever the nature of the Bayan in their eyes, Subh-i-Azal was first and foremost looked 
upon as a God-intoxicated gnostic (majzib) and genuine spiritual Guide (murshid) with a deep, 
extensive corpus of writings to His name as well as a small community of family and disciples 
around Him; and this is precisely why those Cypriot Sufis may have flocked to Him, holding 
Him in high regard, and perhaps even why they held Him as being one among the masters 
(pir, baba) of the Path (tariga) - a pole (qutb) even - in their midst. Nevertheless, typically 
Momen appears to be wanting to have his cake and eat it too by projecting the cowardice of 
Bah@ullah and the Baha’is of that era in Palestine instead upon Subh-i-Azal and the Bayanis 
in Cyprus when the facts cited here indicate the complete opposite; see, 
https://bahai-library.com/momen_cyprus_exiles (retrieved 24 October 2024), 

cf. Jalal Azal The Religion of the Bayan and the Claims of the Bahd’is, online 
https://archive.org/details/TheReligionOffheBayanAndTheClaimsOfTheBahais (retrieved 
24 October 2024), passim. 

* https://bayanic.com/showPict.php?id=senses&ref=0&err=0&curr=0 (retrieved 24 October 
2024). 

“ Compare this with the behavior of His older step-brother and rival who from the late 1870s 


until his death in 1892 effectively secluded himself from the world and barely saw anyone 
during the final decade of his Palestinian exile other than some members of his immediate 
family and closest disciples. This also explains the ostentacious and largely staged, 
hollywoodesque pageantry with which E.G.Browne was received by him in Acre during April 
1890. Contrast this, first, with the more down to earth reception offered to Browne by the 
Azal family in Cyprus and, second, the more informal manner in which Mirza Aqa Khan 
Kirmani (d. 1896 CE) was received by the Baha’i founder around the same time. We will 
eventually offer a translation of Kirmani’s travelogue to Palestine (which occurs in two 
versions: one independently and another at the tail end of hasht bihist) because both the 
contrast and the similarities to Browne’s experience could not be any more striking. 

* As they did with several key acquisitions auctioned in France of Babi manuscripts and texts 
originally belonging to the Comte Joseph Arthur de Gobineau (d. 1882 CE) and A.-L.-M. 
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Nicolas (d. 1939 CE), never mind the tomes of those original texts that they pilfered from 
Subh-i-Azal during the end of the Edirne period and took with them to Palestine never to be 


seen again. 
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1: Introduction to Studies in the Bayan 


The phenomenon of Babism in Iran during the nineteenth century still remains highly 
contentious as well as academically contested ground while continuing to fascinate 
enthusiast, neutral observer, and detractor alike. Undoubtedly, it represents one of 
the most controversial as well as consequential episodes in modern Iranian religious 
history even as we are nearing the second centenary of Babism’s original inception. 
It is undeniable that Babism is characteristic of one amongst many of those 
consummate manifestations of chiliastic Iranian religious heterodoxy that has from 
time to time erupted into its historical space and thereby left the ideological terrain 
forever transformed, with echoes of its influence (whether in the form of embrace or, 
conversely, as negative reaction) reverberating within the collective consciousness of 
modern secular Iranians and religious Shi‘ite Muslims alike up to the present time. 
Even if presently unacknowledged - or, if the question be eventually reformulated as 
an unintended accident of history - that the shadow of the Bab (d. 1850 CE) hung long 
over the events of the Islamic Revolution of 1979 is a question that needs to be 
critically assessed and taken more seriously, especially as this would have been one of 
several major instances during the twentieth century (the first being the 
Constitutional Revolution of 1905-09) in which Babism played a pivotal role in the 


direction that shaped events in Iran’ - and by implication the world.’ 


As opposed to Baha’ism, who throughout much of its (post-)modern evolution 
has defined itself beyond Islamicity while locating itself firmly within the Western 
modernist camp,’ with Babism (the religion of the Bayan) matters are not as 
straightforward as that because this creed very much inhabits all the contextual 
spaces of Islamicity in its specifically Iranian Twelver Shi‘i hue. We have defined post- 
Islamic in one place this way: post-Islamic is to Islam what postmodernism is to 


modernity. It is not outside of it. Rather, as it were, it is at the very center of its 
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interiority and identity. It is not its rejection, but its apotheosis and palingenesis 
instead.* To underscore one crucial point as an example here: all of the central 
founding figures of the religion of the Bayan - which is to say, the Bab and His eighteen 
(18) Letters of the Living - are all held in this doctrine to be the archetypal ‘return’ 
(raja‘a) of one or another among the central figures of the Twelver Shi‘i Islamic 


pantheon - viz. God, the Fourteen (14) Infallibles (¢) and the four (4) gates to the 


Hidden Imam - with the Person of its messianic fulfillment - namely, He whom God 
shall make Manifest (man yuzhiruhu’Llah) - explicitly held as being an archetypal return 
of the Prophet Muhammad (_2). 


Of course, to orthodox Shi‘i Muslims Babism stands as one of countless 
representatives of heretical ghuliww. Yet Babism simultaneously represents one of 
the most potent examples of gnostic millenarianism and esoteric chiliasm whose 
genesis and formation is thoroughly indebted to the deepest esoteric vistas of the 
entire Islamaic heritage. The only other similar example in Islamic history would 
probably be that of Hurifism.’ As such the religion of the Bayan needs to be 
characterized as a post-Islamic form of batini Twelver Shi‘ism that re-validates as well 
as revalorizes (while radically augmenting) the Twelver Shi‘i narrative in its total 
gnostic and esoteric spectrum(s).° In other words, while on the surface of things it is 
certainly heterodox (and heretical) to the mainstream exoteric Twelver Shi‘i 
orthodox mentality, there is simultaneously almost nothing culturally or ideologically 
un-Islamic or un-Shi‘i about the phenomenon of the religion of the Bayan either. It is 
located within the central axis of those conceptual boundaries that constitute the 
Twelver Shi‘i universe whilst also simultaneously being beyond them. This beyond is 
only by virtue of the Bayan’s resolve regarding the infinite, eternal and unceasing 
divine parousias believed to occur from one cyclical age to the next - the Babi adwar 
and akwar, thoroughly Isma’ili language to be sure - where the doctrine of the finality 


of the Islamic revelation becomes merely the finality of a specific hierohistorical 
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process culminating in that particular cycle with the historical Muhammad (_~) 


whilst, from its atemporal situs in eternity, the Muhammadan Reality (hagiqa 
muhammadiya) continues to act within history from cycle to cycle in perpetuity taking 


on an array of multiple human vehicles from age to age. 


These endless divine cycles of hierohistory are held to have preceded the 
historical dispensation of Islam just as they will unfold endlessly subsequently after 
it. The Bayani scriptural texts argue that revelatory Theophany and who ‘It’ chooses 
to embody, not to mention its historical dispensations, cannot end without there 
occurring a contradiction in the divine theodicy and the greater soteriology of things. 
But this is already in seed form a Shi‘i idea to begin with which has existing precedents 


in some of the sayings of the Imams (¢) themselves. Babism merely pushes it to its 


logical - or, rather, radical - conclusion. Proceeding from this point of departure, 
Babism claims that divine revelation and its cyclical-historical dispensations continue, 
and will do so indefinitely, because there can be no interruptions to God’s Theophanic 
Self-Disclosures (tajalliyat). As such the only metaphysical finality and terminus that 
the Babi doctrine can concede to is the finality of tawhid itself (the unicity of the 
divine). Yet we are speaking of a tawhid that endlessly projects itself through the 
multiverse of worlds and upon the mirror of the plane of hierohistory with its endless 


cycles and epicycles of dispensations in the dominion of the material universe. 


Given this, on one level, the perceived ruptures with Twelver Shi‘i Islam are 
merely surface formalities; that is, such differences are merely apparent in the 
outward exotericism of things, but not in the trajectories of their quintessential 
meanings or inner intentions and thrusts, which is to say, the batin. Put another way, 
the religion of the Bayan is Twelver Shi‘ism universalized, simultaneously its 
apotheosis as well as its eidaic eternalization (even permutation) beyond (as in 
augmented) originary intention(s). The events at Badasht during the summer of 1848 


CE - this being the Babi dramaturgy of Alamiut - are thus to be taken as an Event 
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reminiscent of the shifting locus of the qibla much like what Muhammad (¢) Himself 


enacted in changing an earlier focus from Jerusalem to Mecca as the point of 
adoration (gibla): an event which also generated its own controversy within the 
formative Muslim community. This is how post-Islamic needs to be correctly 
contextualized vis-a-vis the religion of the Bayan. This means that when we speak of 
the Bayan’s post-Islamicity we mean by it ‘a continuation of - at least where the esoteric 
universe of Twelver Shi‘ism is concerned - and not a total rupture out of it or any 
complete severance with it. Thus the biological and alchemical term palingenesis is an 
apt one explaining the Islamic-Bayani nexus, and not how the Baha’is have 


characterized things.’ 


That aside, after over thirty (30) plus years of immersing in all facets of the 
universe of Islamic esotericism and gnosis, as we have repeatedly stated on countless 
other occasions, the Bayan to us represents the final culmination of its legacy, 
perfectly synthesizing, harmonizing, amending, rearticulating and so absorbing all of 
its various strands and threads (in theory) into itself. Perhaps this is why today, and 
in this specific timeline,’ it represents such a potent threat to some precisely because 
of its unsullied authenticity where all others have already proven themselves to be 
the opposite. Where else does the batini legacy perfectly align with the Akbarian one 
which itself then aligns with the most sublime elements of pristine Imamism that at 
our hands can all blend into a novel leftwing political vision where spiritual wayfaring 
and political activism become a continuum of each other? Yet ours is a novel leftwing 
vision sans those demons, lacunae and contradictions that have forever plagued the 
Western Left with all of its derivatives in almost all of their various iterations. Where 
else can the names of Henry Corbin (d. 1978 CE) and Karl Marx (d. 1883 CE), 
Suhrawardi (d. 1191 CE) and Bakunin (d. 1876), Qurrat’ul-‘Ayn (d. 1852 CE) and Rosa 
Luxemburg (d. 1919 CE), Ibn ‘Arabi (d. 1240 CE) and Kohei Saito, Hakim Bey (d. 2022 
CE) and Carol Gilligan, the Bab and Franz Fanon (d. 1961), Subh-i-Azal and Charles W. 
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Mills (d. 2021 CE) find resonance and become conjoined as part of a larger, singular 


praxis? 


Whatever they may say differently to the public regarding themselves, the 
same however cannot be said of Baha’ism, the Bayan’s schism, who arguably does not 
possess an authentic vision and which does not find such values and perspectives 
mentioned above tangibly meaningful. On that level, the rupture of Baha@ism with 
Islamicity is total and complete with its own value system being predicated upon the 
most toxic elements of bourgeois reaction, arrogant First World privilege and 
imperial hubris. Historical conflation aside, which Denis MacEoin has highlighted so 
well;’ to us, the cultural, ideational, contextual, paradigmatic, discursive, and, most 
importantly for us, at least, the metaphysical chains and connectives that make for 
any valid genealogy are effectively severed and absent where any legitimate 
connection of Baha’ism with the original Babi movement and its integrally core Shi‘ 
Islamicity are concerned (nor are we the first to have pointed this out); and given this 
situation, Babism needs to be reassessed, especially in academic print, from whatever 
legacy Baha’ism has thus far claimed - or otherwise opportunistically invented - for 
itself attempting to illegitimately attach itself to it. Let us be frank, these people from 
their inception have been nothing more than callous gatekeepers for Empire, a total 
inversion of the Bayan while (fully imbued with a reverse Midas-touch) corrupting 
anything and everything that they have ever come into contact with. We cannot 
emphasize this last point strongly enough, not to mention we can easily refute any 
claim asserting the contrary. In short, Baha@ism epitomizes the quintessence of 
everything René Guénon (d. 1951 CE) meant by the ‘Counter-Tradition’.”° Therefore, 
where Baha?ism has already proven itself a complete counterfeit, the laws of history 
and providence alike dictate that it is now the Bayan’s turn - and particularly in the 


manner we have framed things - to show what authenticity actually means. 


23 


ASTI ( ) ASTI 


Introduction to Studies in the Bayan (1.1) 


Be that as it may, given the fact that where the specific subject of Babism is 
concerned the Western Ivory Tower establishment (together with its assorted 
corporate publishing arms) continues to be dominated by the Baha’is and their 
exclusive interests and agendas to perpetually gatekeep it (whether with their 
outright false sectarian narratives, their overly finessed and heavily curated 
accounts, or the otherwise completely skewed information that they have 
consistently misled the general public with); during this electronic age it makes little 
sense to continue sitting on the extensive Bayani textual source material in our 
possession that in the long-term can facilitate with the demise of such nefarious 
arrangements in the present by strategically inflicting upon it via such self- 
publications and similar a proverbial death by a thousand cuts. This is because 
substantial evidence exists in this current timeline showing that our systematic 
countering of the establishmentarian Baha’i narrative and its gatekeeping in the 
Western Ivory Tower is indeed, slowly but surely, having its intended, cumulative 
effect which this establishment can no longer effectively stop.” In the future this will 
open up that needed space for others to operate beyond the stultifying prison 


confines of present arrangements lorded over by the Baha’is and their allies. 


Now, at a time when centrist political liberalism qua neoliberalism is becoming 
increasingly discredited everywhere; and as the West slides ever more into Fascism 
and corporate statist forms of authoritarianism; there is an urgent need for a variety 
of genuine anti-establishment and revolutionary perspectives and approaches in 
order to galvanize those intellectuals of the next generation who are going to need to 
eventually dismantle these toxic developments in the present. So among other things 
- and given that making available the entirety of the Bayanic corpus in their originals 
as well as translations has been raised by us to the status of a divine ordinance (hukm 
ilahi)* - this is what we, for our part, among other things, will be doing with such 
publications from here on out.” And since this age itself is seen to be fast developing 


into an age of resistance, one of the primary purposes of the Studies in the Bayan is to 
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furnish a Temporary Autonomous Zone (TAZ)™ over the entire topic of Babism and 
against the corporate driven Western academic monopoly and gatekeeping over this 
specific subject area perpetrated by the Baha'is and their enablers; this, since 
regarding this specific subject matter, it would appear to be the case that the 
anglophone Western Ivory Tower is only interested in advancing Baha’i ideological 
narratives and points of view thinly veiled as critical academic studies - which are 
neither fact-based nor genuine critical research items but simply various badly 
camouflaged regurgitations of Baha’i dogma masquerading as scholarship” - given 
how the Baha’is directly finance or otherwise institutionally support many of these; 
and since the Western university system under neoliberalism has largely become a 
for-profit business venture rather than an actual locus of higher education and 
learning, it appears to be the case that it is more financially lucrative for Western 
universities to promote Baha’i sectarian myths and fantasies as scholarship than not, 
since the Baha’is possess the networks, the deep pockets, the insatiable greed as well 
as the depthless mendacity (never mind those intimate connections to Western state 
actors) that caters perfectly well to the callous uber-transactionalism of 
contemporary corporate university environments in the West. Thus Studies in the 
Bayan, as a manifestation of a Temporary Autonomous Zone (TAZ), represents the 
decolonization of the Bayan from the intellectual colonialism and stranglehold of the 
Baha’is and their enablers, whether in the Ivory Tower or outside of it, as well as being 
an act of defiance against present status quo arrangements under neoliberal capitalism 
itself which the Haifan Baha’is, up to this point at least, have successfully weaponized 


against all of their ideological enemies.”° 


And so, this project with its anticipated continuity beyond us in one way 
represents a call to unconventional methods of revolutionary action against the 
bourgeois Western Ivory Tower with its systematic monopolization over knowledge 
production; this, since within the humanities/social sciences, at least, these Western 


institutions and their cynical corporate representatives no longer appear to be 
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remotely interested in genuine independent study and research, but rather in 
perpetuating financially lucrative party lines on behalf of well-funded lobbies, 
foundations and special interest groups, such as the Haifan Baha’is and similar. 
Moreover, as is abundantly clear to many of us, Western institutions (and specifically 
their universities) are fully committed to the perpetual maintainance of the 
hegemonic structures constituting the Western economic and colonial domination of 
the world. Given this, those of us (and especially the subalterns) not invested or 
otherwise indentured to its professional or ideological slavery need to fully 
reconsider our association with - or, wherever the case may be, presence in - Western 
academia because to fail do so is to continue legitimizing it with its attempted full- 
spectrum dominance over everything, because decolonization does not occur merely 
in speech or writing while such structures of colonialism continue to remain firmly 
intact and those articulating such decolonial theories are mainly operating out of 
them;” this, whilst such systems then cynically perpetuate themselves by regularly 
appropriating such discourses of dissent and then profiting from them under their 
institutional umbrella thereby making of such forms of dissent under the label of 


decolonialism merely performative, at best, that merely serve the system itself with no 
further effect." 


Genuine decolonialism would entail a complete decoupling from these 
establishments and the formation of genuinely independent institutions of higher 
learning as well as portals of knowledge production completely separate and 
independent from them, an issue which we have also raised to the status of a divine 
ordinance in the Completion of the Bayan.” It therefore stands to reason that those 
who have been victimized or targeted in other ways by these institutions of 
colonialism and white male supremacy must totally walk away from them and 
thoroughly delegitimize them whilst simultaneously spawning new formations lest 
the existing paradigm of the oppression of the self and others (and one which Western 


neoliberal capitalism actively cultivates and instrumentalizes at every turn) 
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continues. Additionally, and as should be obvious, the area disciplines of these 
institutions, such as Islamic/Mid East studies as well as academic religionswissenschaft 
in general, are ultimately motivated by only a single objective: the taxonomization 
and thus complete control over all known contents of their subject matter on behalf 
of Western white male supremacy and capitalism,” never mind that many of these 
area disciplines with their tenured academics are in one way or another connected to 
Western intelligence agencies, government think-tanks, political foundations, 
powerful NGOs, political parties, and similar organizations.”’ Thus, as far as we are 
concerned, the liberation of this planet leads through the road of the complete 
dismantling and total delegitimization of this establishment in its present form from 
top to bottom given how it has acted as among the foremost bastions of the colonial 


system.” 


Here in this part of the introduction mention of the negation (nafy) has come 
first and has preceded mention of the Affirmation (ithbat), which now follows below, 


since this reflects the Reality of the two phrases of the tahlil: ‘no god’ 1a ilaha (| Y) ‘but 
God’ illa allah (44 ¥\). This is the method of the Bayan itself and will be how things are 


done in this electronic journal as well.” Additionally, and as should be quite evident 
by now, we also mention that we are neither beholden to the mores, contexts and 
methodologies of Western secular positivism and similar outlooks, or to any of their 
known opposites either. We will be operating by the independent methodology, focus 
and direction of something completely different - something on a much higher plane 
of clarity and independence, and one that seeks authenticity and veracity as its prime 
directive and as the central objective to any of its realizations. Additionally, since the 
past one-hundred and fifty (150) years of Baha’i discourse on the Bayan has been one 
of continual, underhanded polemic everywhere; it is the height of all hypocrisy on 
their part to complain claiming that our writings are polemicizing them - which, we 


readily admit, we are - and so therefore shouldn’t be considered by a wider educated 
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audience. However, even with that, from this point forward the inverted passive- 
aggressive ethic of white northern European secular Protestants no longer gets to 
dictate or to set any discursive parameters around what constitutes genuine objective 
discourse based on tone alone, since it is an arguable fallacy to hold a polemic by itself 
to not be objective, especially since reality itself does not function by such passive- 
aggressions as the white male dominated Western Ivory Tower usually deludes and 
projects on to it.“ The standard to any modicum of objectivity should rather be 
supportable evidence and sound critical analysis over a given topic, and not 
necessarily the tone around it. Perhaps one silver lining to the two idiocratic Trump 
eras — an era that has finally torn off the mask behind all the fake smiles and niceties 
thereby revealing the core hypocrisy and double-standards that has always animated 
Anglo-American (christofascist) society - is the overall breakdown of this fallacy: a 
development to be welcomed since now we can get down to the real business of 
actually talking about the truth without having to worry about how this truth is going 
to be curated, represented, or otherwise completely covered-up in order to placate 
and cater to certain shallow, fragile or otherwise corrupt and morally bankrupt 
sensibilities such as those of the Baha’is and their fellow travellers in the Academy 
and elsewhere. Thus here, as elsewhere, no single punch will be pulled whenever 
called for - and this is our personal sunna which others should also strive to emulate 


for the common good.” 


That aside, this introduction will also act as the explanatory prelude for each 
of our items in this first issue. Additional matters beyond this introduction related to 
each of the translations will be endnoted in their respective sections. Wherever these 
occur, the reader should refer to them. As the first in the series, the present four main 
items of translation offered here in this first publication of Studies in the Bayan also 
seeks to contextualize some key elements of our own greater Work as well by locating 
them within the Bayanic corpus itself in offering critically annotated translations 


(together with their vocalized originals) from this larger body of texts. Here the first 
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is by the Primal Point, the Bab (d. 1850 CE), wherein we find the exposition of a Bayani 
doctrine of the Divine Feminine. After this comes a short commentary on the Light 
Verse of the Qur’an (24:35) by Subh-i-Azal (d. 1912 CE) which articulates a clear and 
concise Babi doctrine of the Complete Human (al-insan al-kamil). Then, as the final 


item, we offer a translation of an acrostic prayer by the Primal Point. 


2: To the Celestial Maiden of Beauty 


Although short, our first item here after this introduction - which is a 
correspondence (and possibly one of the Bab’s final) - deals explicitly with the topic 
of the Divine Feminine in its Bayanic trajectory. Although its typology can be found 
in countless exoteric and esoteric Islamaic writings alike, the Celestial Maiden (al- 
htriya) acts as a specific symbological trope that reoccurs in several works of the 
Primal Point, and beginning as of the Commentary on the Sirah of the Cow” as well 
as, more importantly, the forty-fourth (44) chapter (sitirah) of QA,” a few times 
appearing as an enigmatic theophanic Figure that simultaneously may or may not be 


identified directly with Fatima (¢).* From one angle, this Figure is the Bab’s 


theophanic Personification of the Primal Will (mashi’a al-ala), the Divine Volition 
(irdda) as well as the Divine Determination (gadar)” as a singularized triad and 
hypostasis in the theophany of its visionary embodification.*” For example, in at least 
one MS, in the first part of the opening khutba (sermon) to His commentary on the 


letters of the bismillah, He states: 


Praise be unto God Who made the design of Its Will (al-mashi’a) the 
Majesty of Its Pre-Eternity Who arose and was elevated after She 
was crafted before She was innovated and was made to speak; and 
She spoke - be She majestic and High - perpetual and luminous, 
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cyclically revolving and made clear! She is as She is prostrate upon 
Its Throne, speaking with the Splendor of Its Originator, there is 
no other god but It! 


Praise be unto God Who made the pattern of Its Volition 
(irdda) the Beauty of Its everlastingness (samadiya), Who was 
originated before She was invented after She was innovated! She 
was prepared, made ready, brought forth, and stood firm! She is as 
She is a Dawning Occident; and She is as She is an Illuminating 
Orient; for She is as She is a brightened Throne; and She is as She 
is a self-disclosed Initiation; and She is as She is a conclusive 
Actualization; and She is as She is an arboricity** Divine; and She is 
as She is a Celestial Maiden of Holiness; and She is as She is a 
conclusive Actualization; and She is as She is a glorious Substance; 
and She is as She is a singular gemlike-Ruby; and She is as She is an 
empyrean Essence; and She is as She is an essential-being angelic; 
and She is as She is a Light Innovating Who spoke in laudation of 
Its Logos-Self, there is no other god but It! 


Praise be unto God Who made the pattern of the sea of the 
Divine Determination (gadar) an empyrean design Who glorified 
after She praised; and magnified after She radiated; and She was 
aeonified after She individuated; and She arose and moved after She 
was still; and She was distinguished after She was existentiated; 
and She was determined after She was ordained; and She 
descended after She was inscribed! So be She transcendent and 
made elevated; for She persisted and revolved; She [then] spoke in 
Her ocean after She surged in Her sea by the Authorization of Her 
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Originator, there is no other god but It 


In the following lines of the piece, and highly reminiscent of the zoharic doctrine of 
the Kabbalah regarding the female Shekinah and Her embodification in the male 


Messiah® (lines which we have left unstranslated above but have endnoted in 
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translation below instead), an allusive suggestion is made that the final embodified 


receptacles for this theophany of the Divine Feminine are the twelver Imams (¢) and 
all fourteen individual members of the pleroma of the Fourteen Infallibles (¢).” As we 


already indicated in the Completion of the Bayan, the inner Reality of the Point 


° which is what the Primal Point is essentially 


(nugta) is the Divine Feminine,’ 
conveying here as well, given that She typifies (to reference the Kabbalah once again) 


the personification of the divine kavod (glory). 


Now, among the scans of those private MSS received by us from the Bayanis 
during the previous decade was the M2 MS which we used as the basis of one of two 
MSS texts for our translation of Subh-i-Azal’s correspondence with the Bab.*° This MS 
contains a mix of some extremely important pieces by both the Primal Point and 
Subh-i-Azal either not found in other collections, or otherwise extremely rare and 
impossible to find elsewhere. Direct references to dozens of its items are, however, 
made by Niraqi, Siraj, Qahir and others who penned damning refutations to the claims 
of the Baha’i founder during the late 1860s and throughout the 1870s CE where they 
extensively quoted from these epistles, tablets and correspondences by the Primal 
Point.*” Among them is our piece here, which appears to be possibly among the final 
pieces of correspondence undertaken between the Bab and Subh-i-Azal during the 
summer of 1850 CE shortly before His execution and martyrdom in Tabriz, since the 
tone of its final lines indicate an impending event. The item is short and occurs 
between folios 48-9 in the M2 MS.” A facsimile of this will be found reproduced and 


isolated before the translation. 


Moreover, while the piece begins by detailing the emanatory descent of the 
Divine Feminine through the upper worlds as the embodified Theophanic Person to the 
principle and hypostasis - or aeon - of the Will-Volition-Determination, the central 
theme in this item revolves around Subh-i-Azal as the locus of the Manifestation 


(mazhar) of the letter tha’ (+) of thamara (fruit) and thand (laudation, praise).*° In 
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other words, the Primal Point is asserting three things here: 1. that the Divine 
Feminine is the celestial fruit of heaven and the quintessence of the divine laudation; 
2. that it is the Reality (hagiqa) of the Divine Feminine Herself Who has manifested 
Subh-i-Azal; and 3. that just as this Reality of the Divine Feminine animates Him, now 
She is full embodified in Subh-i-Azal and is animating Him also in the Reality of the 
Point, but in the station of Mirror (mirat) to the Primal, viz. the Bab. Furthermore, in 
the Babi lettrist operation where diacritical points (nugat) are corresponded to letters 
and letters to words, functions and schemes,” this triad of the Will-Volition- 
Determination itself can be held to correspond to the three points above the seat of 


the letter tha (<): the Will being the point at the top center with the Volition on the 


right below and the Determination on its left next to it.” For its part, the seat of the 


letter tha () represents the Throne of Existence (‘arsh al-wujiid), this being the 


Universal Primordial Body of Pre-Eternity (al-jism al-kawni al-qadim al-azali) of the 
Divine Feminine, since according to the acrostic prayer of the Primal Point closing 
this first issue, this letter represents that divine principle which is the ‘arranger’ or 
‘governor of the universe (mudabir al-aflak) and its Mover’ (musayyiriha). Note here our 
artist’s rendition for the card of Oneness (23) of the NUR Tarot on the front cover of 
this first issue of the Studies in the Bayan which is specifically associated with the 
letter tha (<). 


Thus, with such visionary expressions by the first Point of the Bayan, as 
elsewhere similarly expressed by Him to Subh-i-Azal, there is an unequivocal claim of 
isomorphic Identity being made between Himself and Subh-i-Azal on the plane of 
meanings (ma‘na) in the world of the batin such that the two of Them constitute Her 
singular Identity - i.e. the Divine Feminine - on the level of the interiorities.” 
Therefore, within the inner worlds, as far as this specific epistle is concerned, Subh- 
i-Azal constitutes the Self-Disclosure (tajalli) and Manifestation of the Celestial 


Maiden of Beauty (al-hiriya al-jamaliya); and here we behold an interesting unus ambo 
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dialectic occurring wherein the Primal Point has qualified this Celestial Maiden with 
the Quality and Attribute of Beauty (jamal), which specifically denotes the Divine 
immanence (tashbih) and proximity (qurb), as opposed to the transcendence (tanzih) 
and distance (bu‘d), which is qualified by the Attribute of the Divine Majesty (jalal).” 
Here, therefore, the Bab’s ‘voice’ constitutes the transcendent while the object 
addressed by Him, Subh-i-Azal, is the immanent whilst simultaneously the two of 
Them together constitute a syzygy of this Celestial Maiden, the Divine Feminine.” By 
implication, this should also underscore how our own doctrine of She whom God shall 
make Manifest (hiya yuzhiruhaLlah) is already fully latent within the writings of the 
Primal Point Himself and later (as we already showed in one significant instance)** in 


that of Subh-i-Azal as well. 


Any further comments and observations regarding this specific piece will be 
found in the endnotes for the item. We would like to thank Haydar Rashed for 


transcribing this item from the MS for us. All vocalizations of the Arabic text are ours. 


3: Subh-i-Azal’s commentary on the Light Verse of the Quran (24:35) 


Just like the Bab, numerous Qur’an commentaries of various length were penned by 
Subh-i-Azal during the years of His ministry from 1850 CE to 1912 CE. In 2022 CE, we 
offered an English translation of His shorter commentary on the Sirah of Power (97) 
referred to above. Our second item here after this introduction is an English 
translation of His commentary on Qur’an 24:35: the Light Verse. A scan of an 
autograph text of this commentary in Subh-i-Azal’s naskhi Hand together with an 
unvocalized transcription of it was sent to us by one of the Iranian Bayanis during the 
same year. The vocalization of that transcription was later completed by us. Although 
the timeline of its composition is not apparent, and no date is given in the autograph 


either; from its particular benediction formula we believe this particular commentary 
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to be from the Cyprus period (1869-1912 CE), since many of the epistles and letters of 
Subh-i-Azal from that period commence with variations on that benediction formula; 


meaning, inclusion of al-musta‘an (olx1!), ‘the Helper’, as the final invoked Divine 


Attribute to an opening benediction. The commentary itself appears to be addressed 
to a group of people. However, the highly amphibolous language does not make it 
readily apparent as to whether it was exclusively addressed to Bayanis or not, 
although many of its elements on the level of doctrine do indeed concern them as 


well. 


Here in this commentary, we find Babi High Imamology at its finest. Not very 
long, the commentary begins by breaking down each of the elements of the Light 
Verse phrase by phrase, attributing each part of its symbolism to Muhammad and His 


Family (¢), since in this scheme nothing positive can be said about God Itself as all 


scriptural symbolism, Divine Names and Attributes - and particularly the Name and 
Attribute of ‘Light’ (nir) - can only really be applied to God’s locus of Manifestation 
(mazhar), but ultimately not to the Divine Essence Itself Who is utterly transcendent 
and beyond all names, attributes, qualities and predications. This constitutes the first 
half of Subh-i-Azal’s commentary. The second half becomes a kind of ecstatic 
eschatological excursus, with copious other quranic citations offered, and then finally 
concludes in an aporia where Subh-i-Azal openly asserts that the meanings behind the 
Light Verse - and revealed scriptural in general - are endless and so incapable of 
comprehensive explication. This second half, and also significant elements to the first 
part of the commentary as well, reads to us like Subh-i-Azal cryptically offering 
prophecy and prognostications regarding future events. As indicated, there is a highly 
amphibolous usage of style, language and argumentation happening here such that it 
appears as if it is addressing two separate audiences simultaneously: Bayanis as well 
as Muslims alike. But all in all, just like the commentary on Qur’an 97 by Him that we 
offered in translation during 2022 CE, this commentary constitutes a succinct Bayani 


treatment on the subject of the Complete Human via the Light Verse of the Qur’an. 
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4: An Acrostic Prayer by the Primal Point 


We first came across the original of this sonorous acrostic prayer by the Primal Point 
during the early ‘00s - and on an earlier iteration of one of Stephan Lambden’s 
websites - and began using it immediately as one of many items to our own personal 
theurgic practice from there on out. A partial and incomplete translation of this 
acrostic prayer used to be on Lambden’s website.” However, as our vocalization of it 
shows, our reading significantly departs in a few instances from his rendering, never 
mind the second MS version of it that slightly diverges from the first showing the first 


exemplar to be incomplete.** The transcription and vocalization here is ours. 


There is much that can be said about this acrostic prayer with its cryptic layers 
of meaning. On one level, it is the Primal Point coding an underlying narrative with 
His enigmatic exegesis of it via the instrument of an acrostic prayer. Now, we have 
versified this acrostic prayer in our English translation and broken it down into 
precisely forty-nine (49) verses, which (with its definite article) is the abjad numerical 
value of the Divine Name al-hayy (21), the Living. That aside, out of twenty-eight (28) 
hija@i letters, in this prayer two (2) - namely, mim (¢) and sad (.2) - are altogether 
missing with six (6) of the letters occurring twice: tad (~) appears twice (for the winds 
and the stars); kh@ (¢) appears twice (for the clouds and the peak); ra’ (,) appears twice 
(for the rivers and the days); lam (J) appears twice (for the darkness and the fire); waw (,) 
appears twice (for the landmarks and the Divine Throne); and ya («) appears twice (for 


the books and the water). 


There are very specific reasons in arcana for why things have been arranged in 
this specific manner by the Primal Point. Here we will detail only some of these. For 


example, the reason for the appearance of twenty-six (26) rather than twenty-eight 
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(28) hijai letters is because twenty-six (26) is the numerical value of hitwiya (is), 


Identity/Ipseity. Thus what is being indicated first here is that the Divine 
Identity/Ipseity is known by the number forty-nine (49), the Divine Name al-hayy 


(-21), the Living. Therefore, the Divine Name being secretly invoked via this acrostic 
prayer is that Name. As for the reason why the two letters mim (¢) and sad (_2) are 


missing: first, this is because in the operation of zubarwabayna” the numerical value 


of mim (¢) becomes the same as the numerical value of sad (_s), which is ninety (90); 


second, both of these letters are among the luminous letters (huriif ntraniya), with the 
first being an earthy (turabi) letter and the second a watery (m@’i) one. In the science of 
the elements in the arcana, the absence of either water or earth gives us only two other 
options: air and fire. We believe the absence of these two specific letters was meant to 
cryptically communicate to whoever was its original recipient a specific astrological 
time, whether for the invocation of this prayer or to some related matter. The six 
repeat letters, we believe, establishes this specific time as being in the lunar mansion 


(manzil al-gamariya) of al-hana‘a (3g!), gamma geminorum, the sixth of the lunar 


mansions which occurs in the constellation of Gemini (an air sign).°° To discuss some 
of the other matters related to the arcana around this acrostic prayer will lead us too 
far afield, since there are specific quranic verses and imagery also being 
simultaneously referred to (and so invoked) whilst enigmatically commented upon as 
well within this acrostic prayer. So we will leave the matter here for the time being, 
but with the promise that we will offer further observations about this specific piece 


at a later time elsewhere. 


That stated, we are generally pleased with the selection offered here for this 
first issue of the Studies in the Bayan and trust that our comments here and in the 
preface have provided an orientation. We look forward to the future issues and 


volumes of this e-journal, and welcome all those who would genuinely wish to explore 
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the subject matter further and maybe even contribute to the Studies in the Bayan at 
some point. As we mentioned in the preface, the next issue will likely appear in a few 
months after the publication of this first one. For Studies in the Bayan 1.2, at the 
moment we have planned in translation 1. a short commentary by Subh-i-Azal on a 
famous statement of Ibn ‘Arabi’s occurring in the futihat al-makkiyyah (the Meccan 
Openings) that provides a very brief and concise glimpse into how the Bayan deals 
with - and so amends, for its part - the question of the Unity of Being (wahdat al-wujiid) 
from its own unique ontological standpoint; 2. a well known ecstatic doxological 
prayer by the Bab addressing Subh-i-Azal, whose original facsimile is found in the 
hand of Aga Siyyid Husayn Yazdi (d. 1852 CE) together with its transcription in gismati 
(3-8); and 3. a slightly polished English translation of the Will and Testament of the 
Primal Point in its complete version, since all previous translations - including our 
own from 2004 CE” - did not include the benediction and lengthy rhapsodic opening 
doxology attached to it commencing it. This forthcoming English translation of the 
Will and Testament of the Primal Point will also accompany a complete Persian 
translation of it by us together with a vocalized Arabic text of the original. One or 
more other items may also accompany Studies in the Bayan 1.2. There we will also 


announce when the third in the series to this first volume will appear. 
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Notes 


"One of several issues we intend here is the rumoured secret adherence of ‘Ali Shari‘ati (d. 
1977 CE) as well as that of his father to the religion of the Bayan: an issue beyond just a 
sectarian slur that a few notable establishment clerics of the immediate pre-revolutionary 
era gave explicit voice to (one, namely Makarim Shirazi, even in a fatwa), being a sort of open 
secret among them but which Western academic scholarship on ‘Ali Shari‘ati has either not 
noticed at all or, for whatever reasons (perhaps due to politically motivated reasons with the 
presence of the Baha’is pressuring them), completely ignored. A telephone conversation 
some months before her passing on the part of our friend and fellow Bayani, Keyvan Yahya’i, 
with his late wife, Pouran Shari‘ati (d. 2019 CE), confirmed a few of the details behind these 
rumours, namely, that both Muhammad-Tagi (d. 1987 CE) as well as ‘Ali Shari‘ati himself were 
secretly Bayanis (Azali Babis) all along and that their political activism flowed as much from 
the Bayan as it did, in ‘Ali’s case, from the generally acclaimed Islamo-Marxism. During the 
conversation, Pouran Shari‘ati indicated that the Islamic Republic itself has never released 
the entirety of ‘Ali Shari‘ati’s SAVAK file where such information could be decisively verified 
for all posterity, indicating that nearly two-thirds of them are still considered by the IRI as 
too sensitive to be released to the general public, thus keeping them perpetually classified, 
since a confirmation to that end would thoroughly upend the Islamic Republic’s narrative 
about itself and galvanize one sector of its opposition against it. But there is strong inferential 
evidence elsewhere about Shari‘ati. For example, in one of the correspondences of 
Jamalzadih (d. 1997 CE) with him recorded in majmu‘4-i-athar-i-doktor- shari‘ati, vol. 4, bazgasht, 
winter 61, 210-09, Shari‘ati is told in no uncertain terms by Jamalzadih that creating marginalia 
and commentaries on the Quran - their time is over. Because there are neither ‘buyers’ nor ‘supporters’ 
for these. And in the end...for your doctoral thesis, focus on collecting, editing, and publishing the 
letters, sayings, and tablets of Mirza ‘Ali Muhammad Bab and Subh-i-Azal, for it brings both bread and 
fame: 
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Therefore, besides the obvious, to us the enmity of the traditional Iranian clergy 
regarding ‘Ali Shari‘ati’s lectures at the Husayniya-Irshad in Tehran during the early 1970s 
now makes even more sense since it likewise possessed this specific sectarian angle as well 
which would have alarmed these clergy given that, clearly, Shari‘ati would have been 
outwardly weaponizing an Islamo-Marxist discourse in order to galvanize a generation to 
complete the Bab’s Revolution against these reactionary clergy and their hawza seminary 
establishment (and not so much the Pahlavi monarchy). The sharp anti-clerical message of 
Shari‘ati speaks volumes to his affinity, since it is a well-known feature of the Bayan itself, 
particularly as countless anti-clerical figures of the era were likewise either outright Azali 
Babis or in some manner influenced by it. Had ‘Ali Shari‘ati lived to see the Revolution of 
1979, in our mind, it is debatable whether Khomeini would have succeeded in foisting the 
vilayat-i-faqih (the guardianship of the jurisprudent) with its theocratic clerical rule upon a 
post-revolutionary Iran. Instead the Iranian Revolution would have gone in a completely 
different direction with the role of the Shi‘ite clergy in Iranian society also becoming a target 
to an Iranian Revolution alongside the monarchy it toppled. 

* Although oil itself was not actually discovered in Iran until 1908 CE, it should also be noted 
that among those reasons usually unacknowledged that triggered the Constitutional 
Revolution - an event literally initiated and commandeered by the Bayanis in its formative 
stage - was the petroleum concession granted in 1901 CE by Mozaffar al-Din Shah (d. 1907 
CE) to the British-Australian businessman, William Knox D’Arcy (d. 1917 CE), since news of 
this concession circulated amongst the anti-Qajar revolutionary intelligentsia and occurred 
to them as being similar to the tobacco concession that Mozaffar al-Din Shah’s father - the 
second among the antichrists of early Babism - had granted Europeans and then been 
pressured to withdraw after nationwide protests only a decade before (private conversation 
with Iraj Afshar, 2003 CE). This in itself locates the Bayanis as being among those formative 
forces inside Iran ranged against the foreign ownership and exploitation of this pivotal 
natural resource: forces that later crystallized around Mohammad Mossadegh (d. 1968 CE) 
and his movement for the nationalization of Iranian oil 4-5 decades later. Although it may 
not be convincing to some, a subtext to both instances wherein the Bayanis participated in 
pushing back against the self-serving attempts of the Qajar dynasty to sell-off Iranian natural 
resources to European colonialists may also have had something to do with the ordinance of 
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the 11" gate of the Ninth Unity of the Bayan against the buying and selling of the four (4) 
elements. We believe it to be the case, which makes of this key economic ordinance of the 
Bayan’s an unacknowledged guiding principle behind Iranian (as well as regional) anti- 
imperialism in the economic domain: the dirty politics of oil that has literally ravaged that 
entire region for over a century and which acted as both the instrumental as well as the 
efficient cause for literally everything that ails it today, from the formation of Zionist colonial 
settlerism in the Levant to the creation of the Wahhabi kingdom in the Arabian peninsula to 
the rise of Islamic fundamentalism, etc. 

> To wax Suhrawardian, this to us serves as evidence of its symbolically occidental (maghribi) 
- denoting worldly and materialist - orientation as opposed to the ishraqi (Illuminationist) 
and Oriental (mashrigi) one that is the Bayan. Take such statements by Shoghi Effendi (d. 1957 
CE), for instance, as highlighting this greater occidental attitude on the part of modern 
Baha’ism. To wit, 


To be the enemy of the enemies of God is a good characteristic. We are not 
against them personally, just as any intelligent man is not personally against a 
man who has a dangerous contagious disease. But he carefully isolates the sick 
individual so that the contagion will not spread. So we shun the spiritually sick, 
wishing for their cure, but keeping clear of them. You are right to take a firm 
stand regarding Orientals. One would think that world events would be opening 
the eyes of the Americans to certain unreliable and mischievous characteristics 
of nationals of the Middle East. 


Online, https://bahai-library.com/hornby lights_guidance.html&chapter=2#n616 (retrieved 


22 November 2022). In essence, therefore, just as his grandfather before him, Shoghi Effendi’s 
racially essentialist language was that of an unequivocal apologist for white supremacy and 
the Anglo-European political and economic Othering qua domination of the Global South. For 
his grandfather, see our blog, 
https://wahidazal303.blogspot.com/2020/06/the-racism-of-abbas-effendi.html (retrieved 
22 November 2022). With such documented statements by two of the leading Baha’i leaders 
of the 20" century, there is little question as to which camp Baha?ism has always stood with 
all along and so why it has attracted so many white middle-class Anglo-Americans into its 
ranks, these being the proverbial ‘oppressive denizens’ of Qayrawan per Suhrawardi’s ‘Tale 
of the Occidental Exile’ (qissa ghurba al-gharbiya), 
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online, https://iphras.ru/uplfile/smirnov/ishrag/2/11hameen.pdf (retrieved, 8 November 


2022). 

* The Bezel of the Wisdom of Pointhood in the Word of ‘Ali Muhammad (Library of the Greatest 
Name: Brisbane, 2024): xxvii, online https://archive.org/details/the-bezel-of-the-wisdom- 
of-pointhood-in-the-word-of-ali-muhammad (retrieved 15 November 2024). 


° For a general appraisal, see Shahrzad Bashir’s Fazlallah Astarabadi and the Hurufis (Oneworld 
Publications, Oxford: 2009); for a more detailed and nuanced take on Hurifism, see Orkhan 
Mir-Kasimov’s Words of Power: Hurufi Teachings between Sufism and Shi‘ism (Brill Academic 
Publishers: Leiden, 2015). 

* In light hearted fashion, we once also classified the Bayan as ‘Twelver Isma@‘ilism’. 

"In its specific (post)modern iteration(s) in the West, and especially since the time of Shoghi 
Effendi, sociologically Baha'i culture has largely functioned as a fabrication of a post- 
Christian, white Anglo-American liberal Protestant upper middle-class milieu. Generally 
hostile to all things traditionally oriental and Islamic, whether phenomenologically speaking 
or otherwise; the bourgeois colonial whiteness of Baha’ism is writ large, to such an extant 
that even one of its foremost institutional apparatchiks in the late Australian-Pakistani Peter 
Khan (d. 2011 CE) once claimed the Western Baha’i community as resembling a Protestant 
Christian congregation in disguise (tape recording of a talk, circa 1990s). 

* A time when simulacrum and spectacle, brazen lies and deceits, inauthenticity and fraud, 
hypocrisy and double standards in multiple guises and forms have become the only 
mammonic universal religion to much of this utterly lost and wayward humanity. 

* See From Babism to Baha’ism: Problems of Militancy, Quietism, and Conflation in the Construction of 
a Religion in Religion, vol. 13 (1983): 219-55. 

® See his The Reign of Quantity and the Sign of the Times (Sophia Perennis: Ghent, 2001). 

“ Even with the opposition faced by him, in the landscape of the Persian language publishing 
world, the publications and studies undertaken by Siyyid Miqdad Nabavi-Razavi have had, 
for their part, a decisive impact in that regard, making any attempts during a post-Islamic 
Republic Iranian era to reverse it nearly impossible at this point, albeit Razavi’s publications 
are primarily historical in orientation and less doctrinal and phenomenological like ours. 
Nevertheless an important seed has been planted within Iran itself by him such that any 
attempts by the Baha’is and their Western establishment allies to ram their own narratives 
and perspectives down the throats of the public in the future - as they once successfully 
managed - will be a Herculean undertaking, if not all but out of the question altogether, even 
if we were to witness a Baha’1-friendly Pahlavi dictatorship established after the demise of 
the mullah’s regime. This is because, by and large, much of the Iranian public has begun 
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understanding the difference between the Bayan and Baha’ism; and with some recent 
prominent defections from out of its ranks, many Iranians who were once otherwise well 
disposed - or even once ‘fence-sitters’ - have begun appreciating the fact that fundamentally 
Baha@’ism is in essence a cult and a Western colonialist fifth column which in many ways also 
simultaneously resembles the worst authoritarian excesses of the Islamic Republic itself. 
Ironically, but not atypical given their previous patterns of behavior, the Bahai 
establishment has recently begun actively courting a few prominent Shi‘i academics in the 
West as a way to cushion itself and deflect from accusations, albeit that such attempts are 
also quite transparent as to their underlying political motivations since the Islamophobia 
(and especially Shi‘iphobia) within the larger Baha’i culture is otherwise quite entrenched. 
However, as we pointed out in the proglomenon to The Completion of the Arabic Bayan and 
the Eight Paths, there is also a preexisting alliance of convenience between the Baha’is and 
the conservative (nay, reactionary) twelver Shi‘i establishment - which these prominent Shi‘i 
academics in the West basically represent within the Ivory Tower - because on some level 
they realize that in the Bayanis - and specifically in the manner in which we have specifically 
represented things - they may potentially face a mutually shared and much more lethal, 
long-term enemy who is ultimately targeting both of them simultaneously: the uber- 
patriarchal clerical hawza seminary establishment and their allies as well as the Baha’is and 
theirs; see our A Prologemenon to the Completion of the Arabic Bayan and the Eight Paths 
https://catalogue.nla.gov.au/catalog/10034593 (retrieved 26 October 2024) n32. 

” Per the 18™ gate of the Thirteenth Unity of the Completion of the Bayan. 

* That said, for legitimate reasons our policy remains (and the prime directive for any 


genuine adherent to the Bayan should always be, at minimal) intellectual hostility towards 
Baha’ism in all of its forms and iterations - and on this point there can be no compromise or 
negotiation possible whatsoever; and other than our own, the authority of Subh-i-Azal 
Himself has already unequivocally enshrined the matter in multiple works and epistles. Thus 
any rapprochement between us and the Baha’is is completely, and without the least 
equivocation, out of the question. Thus all those recent attempts by certain individuals 
operating from the UK or the United States to either blur the lines or otherwise minimize 
differences whilst appropriating the name of the Bayan are in fact coordinated infiltration 
attempts by the Baha’is themselves whose end game is either the wholesale co-option of the 
Bayan and/or its ultimate destruction as a community. We are primarily thinking of those 
individuals active online identifying themselves as either Freemasons or Unitarian 
Universalists, Unitarian Baha’is, or all of the above. While the corrupt, colonially-focused 
pedigree of Freemasonry is well known, in itself, Unitarian Universalism is a bizarre North 
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American white liberal middle-class post-Christian cult whose nexus with the neoliberal 
wing of the US Democratic Party is indisputable and whose connections to the North 
American Baha’i establishment is well documented. This specific online sub-culture appears 
to have been tasked in playing all sides against the middle, sometimes cosplaying as Ex- 
Bahais while at other times directly acting as enforcers for the interests of the Haifan UHJ 
itself. This group of individuals, such as the American Dale Husband and the Polish Paul Szul, 
have time and again proven themselves the sworn enemies of the Bayan, without any shadow 
of a doubt being coordinated in their online activities by other actors from behind the scenes. 
In 2023 CE we personally infiltrated one of their private discussion groups under an alias and 
screenshotted all of the conversations, and then publicized it: conversations which prove 
what we say regarding their conspiratorial agency against us and the Bayani community, see, 
https://archive.org/details/archive-of-entire-messages-paul-schuhl-private-group 

(retrieved 26 October 2024). In the Pdf of the screenshots, the reader should note the 
presence of Hamid Farnagh: the Iran-based editor-in-chief for Baha’I-Pazhuhi (Baha’i 


Research) who is noted for being on a EU sanctions list as an intelligence officer for the 
Islamic Republic’s Ministry of Intelligence (vizdarat-i-ittila‘at-i-jumhiri-i-islami). Such a nexus 
would have most certainly come about via the facility of Juan R.I. Cole, a one-time board 
member for NIAC (National Iranian-American Council), a noted ad hoc Beltway pro-IR lobby; 
for Cole, see the following, https://www.counterpunch.org/2011/08/30/meet-professor- 
juan-cole-consultant-to-the-cia/ (retrieved 24 October 2024). 


“ For context and definition, see Hakim Bey (Peter Lamborn Wilson) T.A.Z. The Temporary 
Autonomous Zone, Ontological Anarchy, Poetic Terrorism (Autonomedia: Brooklyn, 2003), online 


https://libgen.is/book/index.php?md5=7C19116D5FA3A4EFAFD6EE5123F06559 (retrieved 26 


October 2024): 99-143. 

As we indicated in the Tablet of Invitation to the People of the Bayan, we believe that 
while it is a normal impulse to seek such mainstream validation, yet it is ethically and 
strategically wrongheaded to do so because our approach - albeit a difficult path - maintains 
the overall integrity and independence of the Bayan from any corrupting influences of 
taxonimization and its related commodification and transactionalization by the Western 
Ivory Tower and its related industries. One of the handful of true statements ever made by 
Michel Foucault (d. 1984 CE) was that ‘the margin is the center’. Baha’is such as Moojan 
Momen and similar publically pride themselves and their creed as being ‘mainstream’ - in 
other words, part of the establishment - with their enemies as ‘marginal’ as compared to them. 


We believe that this table can easily be turned against such naive and childish (but revealing) 
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sentiments because it only proves what we have always maintained about Baha?ism: that it is 
at foundation a worldly, self-aggrandizing and obsessive-compulsive, validation-seeking cult 
fully indentured to the Anglo-Zionist establishment whose approval it incessantly seeks. On 
the basis of this logic, inversely speaking, our outer marginality as compared to the Baha’is 
is only clear evidence of our internal axial centrality in the greater scheme of things since 
the Manifest (zahir) is derivative of the Hidden (batin) Who is God such that, ontologically 
speaking, the Baha’is are a mere non-existent shadow (zill ‘adamiya) to the Light of Absolute 
Existence (nir wujiid al-mutlaq), which is the Bayan. So we say, let the Moojan Momens have 
their fleeting satisfaction in the delusional belief of their centrality in dunya since our 
marginality here is our centrality in the true scheme of things within the ald (primal) and 
the akhira (hereafter) both: a share in which they do not possess any portion or even an 
existence therein. Ina sense, the fact that Baha’ism managed to establish itself in the outer 
world by thwarting the expansion of the Bayan in this world of the zahir was also an unseen 
blessing in disguise for the Bayan itself because it insured that the Bayan and its community 
would remain uncorrupted and independent whereas Baha’ism’s insatiable and craven lust 
for the world and its trappings proved it from the very moment of its inception to be corrupt 
at its animating core. Quantity is the opposite of quality, and quality is always few just like 
the most precious metals and stones are always rare. From this perspective, the numbers 
game and worldly eminence and celebrity does not validate Baha’ism. Rather, with God, it 
tout court invalidates it. As such the outward curse in the marginalization of the Bayan by the 
Baha’is also functioned as an inward blessing for the Bayanis themselves such that it 
established the Baha’is as being intimately proximate to the trappings of the world - and so 
the Wrath of God (ghadab allah) - while it established the Bayanis as intimately proximate to 
the Mercy of God (rahmat allah),which ontologically precedes wrath. In its animating greed 
and lust for power, Baha’ism gambled and lost the finality and hereafter altogether - while 
also progressively losing this one as well as it increasingly falls into worldly obsolescence and 
obscurity as it continues to haemorrhage its own actual numbers with each passing day - 
whereas the Bayan (while not concerning itself with quantity) deepened its position in the 
finality and hereafter while still having one foot in this one the whole time; see Tablet of 


Invitation to the People of the Bayan https://catalogue.nla.gov.au/catalog/10033682 


(retrieved 27 October 2024). 
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* The situation has gotten so bad that even Western non-Baha’i scholars and academics are 
uncritically repeating parrot-fashion tendentious Baha’i dogma without any further 
reflection. We privately called out Matthew Melvin-Koushki (Associate Professor of Islamic 
History at the University of South Carolina) in 2022 CE for an utterly ridiculous observation 
he made in one of his articles on lettrism where he ignorantly opined that the Shaykhi project 
enshrined here helped birth the Baha’i Faith, equally lettrist, suggests this manual as a mirror of 
modern sociological success, in his Shaykhi Prayer as Safavid-Qajar Occult Technology, online, 
https://www.academia.edu/83902188/Shaykhi_Prayer_as_Safavid_Qajar_Occult_Technolog 


y (retrieved 27 October 2024); this, never mind that in its modernist iteration, with its 


routinization of charisma on steroids and uber-westernization (as well as its full adoption of 
the cult of instrumental rationality), Baha’ism totally rejected all of the arcana, including the 
lettrism of its Babi predecessor. What he meant to say, since he referenced the Shaykhi school 
beforehand, was Babism (i.e. the Bayan). Had Koushki even perused a single one of the late 
Denis MacEoin’s scholarly articles from the 1980s, or even anything by E.G.Browne, he would 
have known that Bahaism is not synonymous with Babism, and that by unequivocally 
claiming or implying it to be such (as he did in the quote we furnished from him above) he is 
engaging in a biased, sectarian and colonially-motivated act of conflation wherein Babism is 
uncritically subsumed into Baha’ism. 

Since as far as we know Koushki is not a Bahai himself, he is either cynically 
pandering to these people or he is completely ignorant of established scholarship of over a 
century regarding the matter; and if the latter, then what does that say about the current 
state of knowledge among tenured associate professors of Islamic history in North America? 
And if the former, then this provides valuable evidence regarding the fact that Western 
Academia and its representatives cannot be trusted because such instances prove that their 
purported scholarly objectivity is for sale to certain bidders, because we do not believe for 
one second that this is merely an innocent faux pas by one holding a doctorate from Yale as 
one of the students of Gerhard Béwering. 

This overall situation has emerged due to the fact that Bahai money and lobby 
influence has literally captured great swathes of the Middle East/Islamic and Religious 
Studies establishment(s) within the anglophone Ivory Tower over this specific subject area 
via endowment or foundation funding - and similar financing methods. The nefarious 
influence of figures such as Abbas Amanat, Fereydoun Vahman, Omid Ghaemmaghami, 
Moojan Momen, Necati Alkan, even Todd Lawson and Stephan Lambden (among others) 
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should not be underestimated, never mind the existence of an actual UHJ-funded Chair of 
Baha’i Studies at the Hebrew University in Jerusalem, which explicitly denotes an overt 
Israeli institutional interest, presence, and interest in diffusing Baha'i ideological points of 
view throughout the Western Academy - and beyond - given that the Universal House of 
Justice itself is financing this so-called ‘chair’ at the Hebrew University in Jerusalem. It should 
be noted that one of the goals of the Baha’I establishment - without any serious care for 
genuine quality control in what they put out via their assorted sock-puppets in the Ivory 
Tower - is simply to saturate the known bibliographical indexes with their own material and 
talking-points, attempting to bury alternative perspectives and sourcing thereby. They will 
do this in order to then turn around and claim that either such alternative sources and 
perspectives do not exist, or, to use Moojan Momen’s duplicitously cynical term, are 
‘marginal’ rather than mainstream like theirs. This is their method and strategy in a nutshell 
literally everywhere, which exemplifies the strategy and method of neoliberalism around 
everything, and one which the Baha’Is pioneered beginning with their founder: strategies 
and methods that E.G. Browne beautifully exposed over one-hundred (100) years ago 
throughout his own studies; see, for instance, his comments in the introduction to The New 
History of Mirza ‘Ali Muhammed, the Bab (Cambridge University Press: Cambridge, 1893; 
reprinted 1975): xxii-xiv. 

Such is the bleak situation throughout the Western Academy wherever any Shaykhi, 
Babi or Baha’i studies are concerned such that anyone who deigns to undertake independent 
research or advance a line opposed to the dominant Baha’i one from within the Ivory Tower 
or its assorted publishing arms will be immediately marginalized and quite aggressively run 
out of town. In other words, the Haifan Baha’is have taken their ideological war against all 
naysayers into the Western Ivory Tower itself - never mind the mainstream Anglo-American 
media (especially in the UK) - by literally buying off or otherwise bullying and brow-beating 
any scholar or public figure who otherwise would not tow the party line. This, in itself, proves 
their intimate proximity to the Anglo-American establishment with the eagerness of this 
establishment to promote them and vigorously suppress the views of the enemies of the 
Baha’is. Such an arrangement at this level of brazenness would have been inconceivable even 
thirty (30) years ago before neoliberalism fully infiltrated and corrupted higher education. 
This situation is now animating the social science/humanities disciplines on nearly every 
level with the ambition of those academics out to advance their personal careers within the 
fully corporatized structure of tertiary education propelling it. From our point of view, 
cooperating with such an establishment in its present state of arrangement is completely 
unethical and well nigh satanic, and so completely out of the question. Instead the present 
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status quo must be resisted by any and all means necessary because it is engaging in an 
underhanded and extremely dirty form of kulturkampf animated by the active falsification 
of history, texts, and the collective memory that the Baha’is themselves are directly 
spearheading and perpetrating. It is also a devious ploy by the Haifan Baha’is, not just to 
marginalize their enemies from within the halls of the Western Ivory Tower (particularly us 
Bayanis), but to erase them altogether utilizing and weaponizing this Western institution to 
the end of such erasure; this, with so-called secular and non-aligned scholars and tenured 
academics wittingly or unwittingly cooperating with them similarly to how many German 
scholars and academics cooperated with the Nazis against Jewish scholars and academics 
during the Holocaust in order to accomplish a similar end. In other words, we are speaking 
of a systematically aimed and targeted cultural genocide by the Baha’is, the very same thing 
they have accused the mullah’s regime towards them. 

However, one way to resist all of this is to create a myriad of intellectual TAZs that 
would mushroom through countless lifeworlds, on and offline, a process which in time would 
also increasingly delegitimize the monopoly over knowledge production on the part of the 
Western Ivory Tower itself together with its illegitimate gatekeeping. That the Western Ivory 
Tower has even deigned to monopolize for itself exclusive rights to preeminent representation 
of all legitimate knowledge production is the fundamental problem that underscores the 
deep colonialism and colonization at work. In other words, the university system of the West 
that is currently managed by a compliant (generally white male) Western bourgeois 
managerial class - with those subordinate, subaltern native informers who help them - 
should from here on out be considered both a class enemy as well as an illegitimate, colonial 
occupying force over knowledge production and so resisted by conscientious scholars and 
laymen alike by producing research and scholarship outside of its boundaries, influence, 
money, institutions, biases, corrupt machinery, and imprimatur. This electronic age has 
spawned all of those facilities to that end in order to do so. Neither universities or established 
publishers are theoretically needed anymore for anything. Only the will of a single individual 
- and the solidarity of others to support them as a perk - is required. Nothing else. QED. 

"° This, since corporate state Fascism spawns assorted satrapies mirroring itself in the private 
sector as one of its many mechanisms of increasing its control over all forms of dissent, given 
that this is what the Haifan Baha’I organization essentially is: a satrapy of Anglo-American 
corporate state Fascism. We also draw attention here as to how relevant entries and articles 
in the largely Mossad and ClA-controlled and operated Wikipedia are aggressively 
monopolized by Baha’i sectarian narratives via professional kapos and paid enforcers of their 
Bahai Internet Agency: a branch of the Haifan Baha’! organization that is clearly an extension 
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of the greater Western ‘5-Eyes’ intelligence architecture; see the following (in no particular 
order): 
https://moguldom.com/449978/co-founder-of-wikipedia-cia-and-fbi-manipulate- 


wikipedia-its-part-of-the-information-battlefield/ 


https://english.almayadeen.net/news/technology/wikipedias-secret-agent:-cia-role-in- 


moderating-online-encyc 
https://www.vice.com/en/article/the-internet-is-flooded-with-wikipedia-edits-made-by- 


government-and-big-oil/ 


https://www.trendhunter.com/trends/wikipedia-cia-vatican 


https://www.presstv.ir/Detail/2023/08/02/708233/CIA-moderating-Wikipedia--Former- 


editor 
http://news.bbc.co.uk/1/hi/technology/6947532.stm 
https://www.9news.com.au/technology/cia-accused-of-editing-wikipedia/06d25fec-b070- 


4c85-9e4a-f2bdb3170e30 
https://www.reuters.com/article/technology/cia-and-fbi-computers-used-for-wikipedia- 


edits-idUSN16428960/ 
https://www.abc.net.au/news/2007-08-16/program-shows-cia-behind-wikipedia- 
entries/642224 (retrieved 21 October 2024). 

Clearly such evidence, that even the mainstream media acknowledges, implicates the 


presence of the Bahai Internet Agency on Wikipedia as being part of a larger intelligence 
operation - so therefore, corporate state information warfare - connected to the above; for 
the Bahai Internet Agency, see, 
https://www.scribd.com/document/235458904/Baha-i-Internet-Agency-SourceWatch 
which was originally at (and placed under review since 2014 CE without any change in status), 
https://www.sourcewatch.org/index.php/Talk:Baha%E2%80%99i_Internet_Agency 
(retrieved 21 October 2024). 

” See also this Twitter/X thread, 
https://threadreaderapp.com/thread/1813495179694985702.html (retrieved 21 October 
2024). 

* See this erudite, eye-opening piece by Gabriel Rockhill who argues that this was the whole 


purpose of critical theory and the Frankfurt school in the first place, online, 
https://thephilosophicalsalon.com/the-cia-the-frankfurt-schools-anti-communism/ 


(retrieved 12 November 2024). Our friend Guido Giacomo Preparata convincingly argued the 
same thing in regard to French postmodernism and its representatives in his The Ideology of 
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Tyranny: Bataille, Foucault, and the Postmodern Corruption of Political Dissent (Palgrave Macmillan: 
London, 2007). 

* Per the 5™ gate of the Sixteenth Unity. 

* Hence why Baha’ism has thrived under it while the Bayan has been thoroughly sidelined 
by it, with attempts even to erase it altogether by the Western Ivory Tower, because, as we 
have noted time and again, Baha’ism is truly an extension of Western white male supremacy 
with its universalizing ontology of inversion. Thus Baha’i universalism is nothing more and 
nothing less than the wolf of Anglo-European hegemony and attempted full-spectrum 
dominance in the sheep’s clothing of faux-universalism. We defy anyone to prove otherwise. 
Be that as it may, and despite pretensions to the contrary in other domains, this explains one 
of those reasons why the Western Ivory Tower has no interest in allowing genuine research 
into the Bayan, its history and texts, since to do so would be to undermine its intrinsic, 
comprador institutional ally in Baha’ism - and specifically Haifan Baha’ism. This is why, and 
contrary to their claims of scholarly objectivity, Danish sociologists of religion such as Margit 
Warburg end up reinforcing every last false talking-point and skewed narrative of Baha’ism 
rather than challenging them, never mind that Warburg does not appear to be able to read a 
single word of either Arabic or Persian in order to critically asses and deal with primary 
source texts. 

*“ For example, https://www.counterpunch.org/2011/08/30/meet-professor-juan-cole- 
consultant-to-the-cia/ (retrieved 16 November 2024). 


* A system that simultaneously disadvantages women - including the white woman - as 
much as any subaltern. One point at which we recommend that this decoupling from the 
system begin is for non-aligned scholars and intellectuals to no longer recognize or respect 
titles or ranks associated with anyone in the Western Ivory Tower. The insular elitism, 
classism and toxic sense of entitlement that such systems of peerage by definition breed are 
a key element to the overall existing problem that must be decoupled from if a Revolution is 
even to begin since, as we argue, these act as those formal functions and appellations 
associated with this managerial class under the bourgeois corporate state. 

* Not to mention in itself being the ultimate phrase of resistance against the all-pervasive 
idolatry of the antichristic corporate neoliberal capitalist shaytan with its legions of blind 
zombies on and offline. Here now we cite our prayer for Global Revolution from the 15" Unity 
of the Bayan: 


Glorified art Thou, my God! To Thee belongs the Praise, O Compassionate over all things 
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and their Mercifier! Thou granteth Revolution to whom Thou will and Thou preventeth 
it from whom Thou will! And Thou givest the Revolution to whom Thou will and taketh 
it away from whom Thou will! And Thou ennobleth whom Thou will and Thou abaseth 
whom Thou will! And Thou destroyeth whom Thou will and Thou upraiseth whom Thou 
will! And Thou bringeth down whom Thou will and Thou enliveneth whom Thou will! 
And Thou killeth whom Thou will and Thou separateth whom Thou will! And Thou 
enricheth whom Thou will and Thou maketh to abide whom Thou will from whom Thou 
will! And Thou illuminateth whom Thou will from whom Thou will to whom Thou will! 
In Thy grasp is the essences of the existence of All-Things! Thou maketh and breaketh 
whatsoever Thou willest by Thy Cause-Command ‘Be and it is’! Verily Thou art Capably 
Powerful! So run out and destroy, O God, the Aid Invoked, those filthy rich and all the 
arrogant upon the earth, and purify the dominion of Thy earth from them by Thy Light 
and by Thy Strength and Thy Power and Thy Grandeur and Thy Might and Thy Prestige 
and Thy Influential Supremacy and Thy Compelling and Thy Wrath and Thy 
Revolutionariness for the sake of implimenting Thy decree of the 11" Gate of the 9" 
Unity of the Bayan so that Thy creation may live up to the acme of those possibilities 
that Thou hast set for it! There is no other god but Thee! Glorified art Thou and High art 
Thou and Splendorous be the Splendor of Thy Cause-Command! Verily Thou 
encompasseth all things! And verily by Thy mercy Thou art vast! 
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“Never mind that this proverbial vanilla and milk-toast, passive-aggressive northern European 
white male Protestant ethic itself goes on to polemicize literally everything under the sun, 
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including in its scholarship, while crying foul whenever the shoe is turned on the other foot 
against it. 

* As such we take the famous aphorism that you can catch more flies with honey than you do with 
vinegar not as wisdom but as a form of gaslighting and a validation of passive-aggression and 
deception: gaslighting, passive-aggression and deception that has exemplified the colonial 
mentality from inception. See also the twelfth (12") commandment among the 19 


Commandments, or the 12" gate of the Fourteenth Unity of the Completion of the Bayan. 
*° To wit, 


Verily, God created Adam; and the initiation of His existence was from the excess 
luminosity from the Celestial Body of Fatima, upon Her be peace, for a thing does not go 
beyond its origin! And when Adam approached by existential nearness over to the 
theophanically Self-Disclosed Tree of Reality from [the locus of] Fatima [= Eve], upon 
Her be peace, He erred, because His Lord had commanded Him to not approach the Tree 
except by the approach of ecstasy (bi’l-wijdan), [for] She is the Tree without equal! 


“ew by a g co Fg 4 wet 4 - be Lor @ 
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In the Bab tafsir stirah al-bagara (the Commentary on the Surah of the Cow), private MS (my 
trans.); see also INBMC BAQ6014: 155, online 
https://drive.google.com/file/d/17pD7dZuLAi9LbfjUZFe29SBr0OLsRTLnG/view?usp=sharin 


(retrieved 29 October 2024). 

”” See the seventh verse of the Sirah al-ruyda (Vision), which we have translated and cited in 
three separate instances recently. Here we will cite it again one more time in both our 
translation as well as our vocalized text of it: 


I saw above [the Shrine of Husayn ¢]...a beautiful Houri suspended, saying “I am the 


Beloved of the worlds from the First and the Last to whosoever is in the East and the West; 
and I am the Seeing Eye of God; and I am the outstretched Hand of God; and I am the 
attentive Ear of God,” and similarly elevated logoic-Words, Her Voice reaching heaven, not 
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turning to the right or the left, speaking without pause or hesitation. And I saw that She did 
not fall silent from [uttering] any of the letters thereof in Truth by the Truth! 
Gi 


aL Le caecdh oaal 5) ib thy Hil 8 ee Ef; A 


plas I] po Sail hs lA odie Steals Kectshh dot OH oh Maye out Je thy Sper Shi exe fy 
Miu Sel bg 3H Wy 2g Sy LUE ley ones Sy sacle 


* The nuanced context of a given discussion should determine whether it should be read that 
way unequivocally or more equivocally and amphibolously, since, on one level, all members 
of the Infallibles (¢) and Their ‘returns’ are indeed symbolically and metaphysically reducible 
to each other such that when we speak of one, we speak of all; and when we speak of all, we 
do indeed speak of One. We have cited the following hadith before in our translation of Subh- 
i-Azal’s commentary on Qur‘an 97, here we will do so again: 


Do not be astonished by the Power of God: Muhammad is I, and 1 Am Muhammad, 
for Muhammad said, “O people, do not be astonished by the Command of God: I 
Am ‘Ali and ‘Aliis I.” And all of Us are One from One Light and Our spirits are from 
the Command of God: our beginning/firstness is Muhammad and Our mid-point 
is Muhammad and Our finality/termination is Muhammad, and all of Us are 


Muhammad. 
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Hadith attributed to the 4™ Imam (¢) on the authority of His son, the 5" (5), cited in bihar al- 
anwar, vol. 26 (Beirut: 1403 CE/1983 CE): 16. We reference this specific tradition here again to 
emphasize the point because its principle is equally operative where the Primal Point and 
Subh-i-Azal are concerned in relation to each other, especially as ‘Muhammad’ here 
specifically stands for the Muhammadan Reality (haqiga muhammadiya) - or, in its specific 
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Bayani denotation, the Primal Will, which here in our piece becomes the Will-Volition- 
Determination (mash‘a-irada-qadar) hypostatial triad. 

* As a comparison, note how these three among the seven creative attributive imprints act 
as the key modes of causality around the immutable-archetypal essences (a‘yan al-thabita) in 
the eternal knowledge of God per the metaphysics of Ibn ‘Arabi (d. 1240 CE). Additionally, it 
should be pointed out that at the level of the Universal Intellect, in the perspective of the 
Primal Point as set out here, this hypostatial triad of mashta-irada-qadar can be taken as a 
sort of trinity - or, more precisely, a triplicity - to the Reality of the first emanation. 

* See the prologomenon to our The Effulgences of Wisdom for the technical meaning of this 
italicized term: xxviii-xxxiii. That stated, this does mean that this specific theomorphism is 
not always reducible to Fatima (¢) either. 

*' As in ‘tree’. This is our rendering for mushajjar. 

* My trans. This specific opening doxology only occurs in a single MS of the mentioned work 
- i.e. INBA 64:33 - and does not occur in any of the other MSS of this specific piece. The late 
Denis MacEoin pointed out this particular anomaly in Sources: 63-4. This is the text (the 
vocalization is by us): 
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Cf. our 1st gate of the Thirteenth Unity of The Completion of the Arabic Bayan and the Eight 
Path, esp. 28-31, https://catalogue.nla.gov.au/catalog/10004752 (retrieved 210ctober 2024). 
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For the text above in question, see https://oceanoflights.org/file/Bab-INBA-064_033-081.pdf 


(retrieved 21 October 2024). 

* Although the academic and popular literature on the Kabbalah has grown in recent years, 
we still find the treatment of this specific question by A.E. Waite to be a good one, see The 
Holy Kabbalah: A Mystical Interpretation of the Scriptures (Carol Publishing Group Edition: New 
York, 1995): 341-376. 


* To wit, 


Praise be unto God Who made the design of the Point in that epistle 
which became manifest and moved after it was still, and was elevated 
and radiated after it gasped and sighed! So to God belongs the praise! 
Indeed, It made to descend in the glorification of the beginning of Its 
Book Twelve Gates after which It decreed before it this sermon, and after 
which was inscribed in this sermon Fourteen Gates. So blessed be the 
one who fulfills the covenant of God and obeys Its Command in what was 
revealed in Its Book. And in every affair, It proclaims the laudation of Its 
Logos-Self by Itself! Verily, praise be unto God, the Lord of the worlds! 
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While the ostensible meaning of this final passage is related to the division of the work in 
question (which is not the commentary it has been appended to at the beginning of the piece 
in the INBA 64 MS), this rubricizing of the piece by the Primal Point in fact is deliberately 
acting amphibolously with a double meaning. This is one of many stylistic flourishes by the 
Primal Point throughout His writings, and one only ever replicated in the writings of the 
Letters of the Living and Subh-i-Azal. Yet it is one either conspicuously absent or otherwise 
quite weakly imitated and expressed by the Baha’i figures. 

* Never mind that the words mashi’a (will) and irdda (volition) in Arabic are already in the 
feminine case. That aside, in many ways this is the Primal Point’s own articulation of a key 
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motif of Shaykhi esoteric High Imamalogy where the Imams (5) stand as the mothers to the 
community in the plural, where the Fourteen Infallibles (¢) constitute a singular aeon of a 
pleroma, and where Fatima (¢) stands as the Supercelestial Earth of lahit to this aeon and its 


pleroma; see Henry Corbin’s Spiritual Body and Celestial Earth: From Mazdean Iran to Shi ‘ite Iran 
(trans) Nancy Pearson (Princeton University Press: Princeton 1977): 51-73 and 240-268. 

°° See our An Early Correspondence of Mirza Yahya Nuri Subh-i-Azal with Siyyid Ali Muhammad 
Shirazi, the Bab (circa 1849): The Earth of the Divine Volition (ard al-irdda) petitions the Heaven of the 
Divine Will (sam@ al-mashi’a) from the Illumination of the Land of the Letter Ta’ (4) (Tehran) to the 


Chihrigian Mount of Theophanic Intensity (jabal al-shadid), 
https://catalogue.nla.gov.au/catalog/10034619 (retreived 21 October 2024). 

*” For Niraqi, see https://bayanic.com/showPict.php?id=tazk&ref-0&err=0&curr=0 
(retreived 21 October 2024); for Siraj, see 
https://bayanic.com/showPict.php?id=seraj&ref=0&err=0&curr=0 (retrieved 21 October 
2024); and, for Qahir https://bayanic.com/showPict.php?id=qahir&ref=0&err=0&curr=0 
(retreived 21 October 2024). 

** Which has been paginated as pages 49 and 50 in the Bayanic.com version, see 


https://bayanic.com/lib/scan/sacred/Point/Jabar/jabar049.j 
https://bayanic.com/lib/scan/sacred/Point/Jabar/jabar050.jpg (retrieved 21 October 

2024). 

» Its value in lettrism being five-hundred (500).We note that 2x this letter plus the numerical 


value of subh (dawn, morning) becomes the abjad numerical of its benediction formula of 
eleven-hundred (1100) which itself is equivalent to the following phrase consisting of five (5) 
words composed of twenty-two (22) letters: al-subh al-azal hamida, warith bi’l-haqq ( Jat eal 
BLE 1)15 ix),‘the Dawn of Pre-Eternity praised, an inheritor by right’. In the text, occurring 
after the seventh paragraph in the translation, note the refrain, ‘She is She, a [letter] tha (<) 
[which is a letter inscriptively] ha ?-ic () (th@iya ha iya)’, and then see our short explanatory 
endnote (3) regarding it. Finally, the number twenty-two (22) is the numerical value of habib 
(Cx>), cherished (in the masculine form), which is the first of the two attributes to its 
benediction formula. 

* One lettrist refutation we offer of Baha’i claims revolves precisely around this very letter. 
Briefly, the Baha’is do not deny that this letter and the epithet thamara was applied to Subh- 
i-Azal. Those of them better versed in the writings of the Point of the Bayan than others also 
happen to know that wherever the Primal Point lauds the letter th@ (~) He is fact lauding 
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and explicitly referring to Subh-i-Azal. But it seems to have escaped the attention of these 
people that the final letter to both ghiyath (tz) and mustaghath (+t...) is in fact the letter 
tha’ (+). There is deliberate intent by the Primal Point here because tha@ (~) as the final letter 
to ghiyath (tz) and mustaghath (tx.) also communicates by cipher the ‘return’ of tha (~) 
in the Finality, i.e. the Day of Resurrection, which is to say, the emergence of the real He whom 


God shall make Manifest (who was certainly not the Baha’i founder). As such its three 
diacritical dots (nugat) is also connected to the meaning of ‘You, I, He’ (,» ti csi). 


“ This operation is described by Hajji Mirza Jani Kashani at the beginning of NK (p.5) as 
follows, 


..The [diacritical] point holds five stations, which is the station [of the letter] 
h@ (»). When [the letter] ha@ (») progresses through four degrees, it becomes 


[the letter] kaf (4), and [the letter] kaf (s) consists of four points: the point of the 


Will (mashi’a), the point of the Volition (irdda), the point of the Determination 
(qadar), and the point of the Authorization (qada’). The first [letter] kaf (s) 


pertains to the word kun (‘Be’), and the second [letter] kaf (4) pertains to fa- 
yakin (‘and it is’). The hidden and manifest aspects of kaf (4) form [the letter] 
mim (¢), which is indication of the [letter] mim (¢) of the Will (mashi’a)... 


Alas sly 8 y agbye OE a8 Gp aS Aspe slam ole y cul cle ple OT g tiles ple ay |) alas 
052 28 g Able OS AS yl 8 5 clea! Aba y 8! Alaa oly! Abs y andl! abs cu! 


gts Cehe pe 53 4S cel ge OE Sale 9 ee 9 OSS 


” These three points of tha’ (+) can then in turn be taken as the three forms of the Self- 


Disclosure (tajalli) and Manifestation (zuhir) of the One and Single Divine Feminine: as the 
Primal Point (ti), as Subh-i-Azal (csi), and as He whom God shall make Manifest (,.). 

* This also resonates with the Female-Male inversion that occurs on the spiritual plane 
whether in the metaphysics of Ibn ‘Arabi or our own (as enshrined in our The Effulgences of 
Wisdom) such that the batin stands for the Divine in its comprehensive Unseen Reality, and 
so the female, while the zahir stands for the Divine’s locus of Manifestation (mazhar) and the 
overall appearance of things, and so the male. 
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“ Note and compare with Ibn ‘Arabi’s assertion in the Bezel of Elias (22) that the prophets 
and messengers are manifested from the side of the Divine Majesty (jalal) with the 
implication being that their successors (awsiya) and inheritors (warithtin), the saints and 
providential guides (awliya), are therefore manifested from the side of the Divine Beauty 
(jamal). This, in itself, may shed further light on why the Primal Point specifically chose the 
term ‘mirror’ (mirdat) in relation to His own relationship with God (as well as those of the 
prophet-messengers of the past as well as He whom God shall make Manifest) whilst Subh-i- 
Azal’s was likewise specified with this term in relation to Him as well as by implication to He 
whom God shall make Manifest. In one verse of the Book of Light (kitab-i-ntir), Subh-i-Azal 
asserts something quite close to this line of inquiry whilst in His Ethics of the Spiritually- 
Minded (akhlaq al-rihaniyyin), especially when discussing the Light of the world and the Light 
of the hereafter, this would implicitly adumbrate the same point. 

* What we stated in the Effulgence of Hannah (23) as to the difference between ‘suzerainty’ 
(saltana) and ‘dominion/sovereignty’ (mulk) should also be kept firmly in mind here. 
Symbolically speaking, the dynamism of this typology in itself makes the treatment of the 
subject of the Divine Feminine by the Baha’i founder seem quite half-hearted, mediocre and 
banal by comparison. But once again it proves that all the major motifs and symbology in the 
Baha’i founder’s own writings are heavily borrowed and then sanitized from the Bayanic 
corpus, whether from the Bab’s or Subh-i-Azal’s. 


* See our A short commentary on Sirah 97 of the Quran and the Night of Power by Subh-i-Azal 


https://catalogue.nla.gov.au/catalog/10034589 (retrieved 21 October 2024). 
*”’ See https://hurgalya.ucmerced.edu/scholarship/haykal-writings-b%C4%81b (retrieved 23 


November 2024). The second text is found in INBA 67: 204-06, online 
https://oceanoflights.org/file/autogenerated/bab-inba-067-204-206_ar.pdf (retrieved 23 
November 2024). We have marked the two divergent instances in our translation as well as 


our vocalized transcription of the text. 


* Online https://archive.org/details/111_20241124 (retrieved 24 November 2024). 


* When each Arabic letter is spelled out and calculated, eg. mim (p) = mim 40+ ya? 10+ mim 
40 (2+) = 90. 
°° In the NUR Tarot, this lunar mansion is specifically associated with the card of the Murshid 


(the Guide), whose dhikr corresponds to the sixth chapter of the Effulgences of Wisdom: 
Rachel. 
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https://www.academia.edu/34796401/The Will and Testament of the the B%C4%81b d1 
850_ (retrieved 29 October 2024). 


58 


FYB IA st} Bites subs 
Wisi hbp pacer SyprctiSfo bs 
LNB Ay Gh pen Laut 
Shiicaicse perm pays 
Say Oey aye un ypes 


AP CEN Lg 


EDEL LAELIA OE: 
ellen a EE piss Pie sus Sige iol 
Sp ee he ; : 

Cartes OHV Ai WW! ML LBE 2 os PNE 9 
CE PREIADGy p pe 
Aba iyi) Me EA oe Diy Bhi Dn 
Be MA Ges hid AEG EPA GA 
Aig ir wwii, weenie 
kK Ay sBCAtH is UE, ec wrth 
es baie he fowl Osan? 
Cesiie Auch wh Kid BIL AI 
Qe cw lgAle eretirfi, with Ao uy 
AMG eG Bi ig 
+25, Aw epee Bie Pig AY! 
Gi5u; lo nbiols tea, Luis A EF SHEA My 
| 6 babe esp eons, pA 
OLR WAFL Shy hy) pea 
hii, Wook eee eases uepitiopsves 


a 


ye 


SZ BASAL 


MS M2 


2: To the Celestial Maiden of Beauty 
(lil-hairiya jamdliya)' 


By the Primal Point 


Translation 


In the Name of the One Who there is no other god besides It the Cherished, the 
Beloved!’ God verily testifies that there is no other god except It, the Beaming, the 
Witnessed! 

Praise be unto God Who made the pattern of attraction within the Point of 
magnetization so that the denizens of the Hidden Primordial Cloud (al-‘am@iyiin) may 
advance by the movement of Love for the Point in the realm of attraction! 

And She longed and marveled, saying, ‘She is She, a Pre-Eternal Orienting Dawn 
(shargiya azaliya)! She is She, a Lunar Post-Eternal (badriya abadiya)! She is She, a 
substanced aeon (kawriya jawhariya)! She is She, a cyclical abstraction (dawriya 
mujarradiya); for there is no other god except It, our Lord, the Lord of the worlds, High 
within the mark of Subsistence (satr al-baqa’), [One] praised!’ 

And praise be unto God Who placed the chemise of the [letter] tha (~) within 
the dawning effacement (tal‘at al-mahw) so that the primeval beings of power (al- 
tamtamiyin) may ripple with the undulation of love for the [letter] tha’ (+) in the 
realm of the Hidden Primordial Cloud by the mystery of laudation (sirr al-thana’)! 

And She heard and [then] intoned, saying, ‘She is She, an Essential-Being 
Everlasting (kayniiniya samadiya)! She is She, an Identity Divine (iniya ilahiya)! She is 
She, a foundation of the Hidden Primordial Cloud (asliya ‘“am@iya)! She is She, the 
Manifesting Revealer of the [letter] tha (~); for there is is no other god except It, our 


Lord, the Lord of the heavens and the earth, but most of the people they are unaware!’ 
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And praise be unto God Who made the mystery of the Manifestation in the 
dawning of the [letter] tha’ (~) so that the denizens of the Ipseital realm (al-hahitiytin) 


may radiate with the irradiation of a mystery from Its mysteries in the world of 
awareness! And She prostrated and bore witness, and said, ‘She is She, a Celestial 
Maiden of Beauty! She is She, a [letter] tha’ (<) of Splendor (tha’iya baha’iya)! She is 
She, an erasing realization (mahwiya sahwiya)! She is She, a luminous aeon; for there is 
no other god except our Lord, the Lord besides whom there is no other deity but It, 
yet the people are far distant!’ 

And praise be unto God Who made the hidden mystery within the chemise of 
the Manifestation so that the septenaries (al-sabi‘yin) may retreat into the earth of 


the Ipseital realm (‘ard al-hahit) with the retreat of love for the [letter] tha (<) in the 
realm of the Hidden Primordial Cloud! And She spoke and submitted, and said, ‘She is 
She, a septenary Ipseital (sab‘tya hahitiya)! She is She, a [letter] tha’ (<) [which is a 
letter inscriptively] hd ?-ic (x) (th@iya ha ’iya)!? She is She, an attraction of Exclusive 


Oneness (jadhbiya ahadiya)! She is She, a Pre-Eternal effacement (mahwiya azaliya); for 
there is no other deity except our Lord, the Lord of all things, besides whom there is 


no other god, but all do not prostrate!’ 


And praise be unto God, the Originator of the praise of Its praise! And praise be 
unto God, the Revealer of the praise of Its praise! And praise be unto God, the Unveiler 
of the praise of Its praise; for there is no other god but It, and all act by Its Cause- 
Command! And likewise We have borne witness unto Thee by one of My dawnings 
within the hidden mystery in the rising of the Wondrous Point’ that the [letter] tha’ 
(+) hath appeared in the Pre-Eternal signs from the mystery of the combined 
inscription!’ And She sang with the sprinklings of Theophanic Self-Disclosure from 
the [situs of the] mystery concealed within the Throne of the proximate approach 
from [the locus of] the pierced veils by the elevated Ipseity of Subsistence in that God, 
there is no other god but It, and He’ is the Beloved to the Truly Real (haqq) and creation 
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(khalq); for He is the mystery within the secreted mystery on the boundaries of the 
Hidden Primordial Cloud, [One] manifest! 

God verily testifies that there is no deity except It, and all act by Its Command! 
It is the One to whom all in the heavens and the earth beseech, and We are among 
those Who have trembled in awe of It! It is the One who made to enter the [letter] nin 


(u) into the land of [the letter] mim (¢),’ and indeed the [letter] ‘ayn (¢)° descends 


afterward, and He is the gate after Him, wondrous in Our Presence!’ And We have 
resurrected Him from the Tomb of My blaze-flux (margad fu’adi), and indeed the Lord 


is all-seeing in what they witness! 


God verily testifies that there is no other god except It, and It is the Beloved in 
the secretion of the mystery with Us primordially! God verily testifies that It is the 
Almighty (al-mugtadir) over all things; verily, indeed, It is the Truly Real, ever watchful 
over all things! 0 attraction of the Most Beloved, do not grieve!’° Be joyful in absolute 
concealment and in total openness, and follow a path between the two! To It belongs 
the Beneficence and the Grace, for there is no other god except It, and We are 
supplicating It! It is the One Who Revealed the versical-signs (ayat) from the tongue 


of the [letter] tha’ (~) in every state,'' and We are among those Who recite His versical- 


signs,” for praise be unto God, the Lord of the worlds! 

Likewise, have I informed regarding what I wrote, for the Lord is witness to 
what I say! It is the One whose knowledge nothing frustrates from whatsoever is in 
the heavens and whatsoever is in the earth, and It is encompassing of all things! And 
indeed, I intended [it] in the finest of scripts, so write in the script which God has 
endowed Thee with so that you may not be among the patient! And We took the glass- 
container that was sent, and indeed we are by that among the perfumed! May God 
reward Thee for the meeting with the Youth in the land of safety from the king! 
Indeed, It is the Almighty, the Forgiver, for verily praise be unto God, the Beloved of 
the gnostics! Do not grieve in anything, O Tree of the Hidden Primordial Cloud, and 
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will you not follow a seed from the existential atoms? So indeed act by what We have 
sprinkled upon Thee, and do not summon with God any other deity besides, for indeed 
our God is One God, and we are ever Its servants!’> And, moreover, We have answered 
Thee from Our blaze-flux,”* and We are ever to Thee of those Who respond,” for It is 


Thee (hiwa anta),’° there is no deity except the Lord of the worlds! 
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Vocalized transcription 
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Notes 


‘Note that al-hiiriya al-jamaliya (st«L! 3,211), the Celestial Maiden of Beauty, in Arabic bears an 
exact abjad numerical value of three-hundred and eighty (380) which is equivalent to the 
numerical value of al-kalima al-akbar (si i451), the Greatest Word, a phrase reoccuring 


throughout the QA as being synonymous with ‘revelation’. The first construction consists of 
fifteen (15) letters with the second twelve (12). Both of these are equivalent to the numerical 
value of the Fatimiya shahada: 1a ilaha illa allah fatima wajh allah (.\ 45 i<b6 2) YI 4) Y), ‘there is 
no god but God Fatima is the Face of God? We underscore this point specifically for those who 
still remain incredulous after all these years, since almost everything we have done, written 
and enumerated was already latent within the Bayanic corpus of writings itself. 

* We note that the the abjad numerical value of the final two attributes to this benediction 
formula - al-habib al-mahbib - is one-hundred and forty-two (142) which is equivalent to 
q@im (Ariser). The full formula - consisting of eight (8) words and thirty-one (31) letters — is 
eleven hundred (1100). See n39 in the introduction. 

* This denotes Manifestation (zuhir), since the letter hd@ () as the first letter of hiiwa (,») - 


representing in its numerical value the five (5) outer perspectives of the pentagram - 
specifically indicates it in the Babi lexicon. 

* This is now the Eternal Woman referring to the Primal Point while speaking about the 
station of Subh-i-Azal through the pen of the Bab. 

° Meaning, Subh-i-Azal as being the one mirroring both the Primal Point as well as the Final 
Point such that He is the combined inscription of the Bayan in its initiation with the Bab whilst 
simultaneously reflecting from His past its culmination and fulfillment in the future with He 
whom God shall make Manifest, the Final Point. This can be taken as yet another of the 
meanings of the Bab’s statement to Him that ‘Thou art I, and I am Thee; He and I, He and Thee’ 
(eal, ge bi, ge col tf, bi eal). 

* Meaning, Subh-i-Azal. 

’ This possibly denotes that God animated the first letter of nar (Light) - which is both one of 
Subh-i-Azal’s own epithets as well as the name of the village in the hamlet of Taktr where 


His ancestral home occurs - in Mazandaran. 
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* Usually in the early Babi writings the letter ‘ayn (¢) is in reference to ‘Iraq. But here it is in 


reference to an individual. Quite possibly this is indicating Aqa Siyyid Husayn Yazdi (d. 1852 
CE), the prominent Letter of the Living and one of the three most preeminent scribes of the 
Primal Point since one of His titles was in fact al-‘aziz (,j!), ‘the Tremendous’, ‘the 


Granderous’, ‘the Precious’, whose first letter is ‘ayn (¢), as He is directly referred to by this 


specific title in the forty-first (41*) verse of the Sirah of the logoic-Word (kalima) of QA: 0 
Solace of the Eyes, say, O you the Granderous One, the Hasan, the Husayni, indeed God hath made the 
Remembrance in every condition an Elder over the Truth by the Truth, great ( ¢,24-1 4; dit ofall 8 
ns Be Bi fe Ed Jd K & Psi] je S au oy esc)! The following passage of our text here 
appears to confirm the identity of the individual as Aqa Siyyid Husayn Yazdi since the person 
in question is indicated to be of eminent rank since he has been ‘resurrected’ from the ‘tomb’ 
(margad) of the blaze-flux (fu’ad) of the Bab Himself - fu’ad and its station in Shaykhi 
metaphysics being equivalent to Being/wujiid, and here meaning that the individual at issue 
was symbolically first raised into existence (and so to ‘life’) by the Bab Himself - whose 
proximate (almost intimate) connection to Him cannot denote any other than a Letter of the 
Living, and so here it must be Aga Siyyid Husayn Yazdi. 

* If this is indeed Aqa Siyyid Husayn Yazdi then we read this as implying that He is being 
appointed by the Primal Point to act for Subh-i-Azal in the same capacity that Mulla Husayn, 
the first Letter of the Living, had acted for the Primal Point. As we shall see, given the manner 
in which Aga Siyyid Husayn Yazdi is referred to in the Will and Testament, there is implied 
support for this specific suggestion. 

© The specific tone of this line indicates an imminent event about to transpire. This is why 
we believe this item may in fact be the very last piece of correspondence between the Primal 
Point and Subh-i-Azal, since it is very strongly alluding to the fact that His martyrdom in 
Tabriz is about to occur. 

“ This is confirmation by the Primal Point that Subh-i-Azal’s doxologies and epistles to Him 
constitute ‘revelation’. 

” This refers to those lengthy doxological correspondences that occurred between Subh-i- 
Azal and the Primal Point from the spring of 1849 CE until early July 1850 CE just before the 
His martyrdom in Tabriz, the first of which from Subh-i-Azal’s end we have already 
translated; see n36 of the introduction (we also note here that our translation of this initial 
epistle of the Mirror of the Bayan to the Primal Point made quite an impression on the late 
Peter Lamborn Wilson). The responses of the Bab to these doxological epistles sent by Subh- 
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i-Azal to Him are also worth mentioning. Regarding them, He says in one place that ‘He loves’ 
these writings and then exclaims in prayer, 


For to Thee belongs the praise, O my God, for what Thou hast made Me witness is a Mirror 
that Thou hast manifested; a Crystal that Thou hast brought forth; an Essential-Being that 
Thou hast illuminated; an Identity that Thou hast adorned; and a Simplicity that Thou 
hast elevated! Within it [i.e. within the Mirror’s gaze] I call out, ‘O My God, I shall indeed 
praise Thee for this Gift!’ 


et] nals. ck Bf age te Let eae Fee ey th] 0% «7 
Veh pl JB Flog US esl JB gs'g UE iol 8 35 ols Wesel Bale de Shela oe By Usd 


scagall Sls fe Bi By tl i 4 35 oe 


MS of correspondence between the Primal Point and Subh-i-Azal (private). This specific line 
above is also quoted as an editorial note (87) by the Bayani editors of the most recent 
electronic edition of the hasht bihisht, online, 
https://drive.google.com/file/d/1z7eYxYESPzn9R]gSv6q9R_WGgP9rdRLn/view?usp=sharin 
g (retrieved 24 October 2024): 276 (Pdf: 304). The same source states, 


..in the last two years, when the five-year period of the Minor Resurrection 
(giyamat-sughra) came to an end, the Manifestation of His Holiness Azal took 
place. That exalted figure, at the age of nineteen, emerged from the Nur [district] 
of Mazandaran in the village of Takir and began to speak with the unlettered 
tongue (lisdn-i ummi), uttering the essential word (kalima-i-dhati) and the innate 
verses (dyat-i fitri). The first communication that His Holiness Azal sent through 
Mirza ‘Ali Sayyah to His Holiness the Point was received, and that exalted one 
immediately performed a prostration of praise (sajda-i-shukr), saying, blessed be 
God for that Great Shining Orient and that Mighty Rising Dawn ( 3,USi2l! 3,3) WN3 y- a S58 
6 bel alls eal)! His Holiness the Point testified concerning Him, affirming 
that He spoke from His innate nature (fitrat) and inner divine radiance (nir-i 


khvishtab), referring to the essential word, the innate intellect (‘aql-i fitri), the holy 
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spirit (rih-i-qudsi), the unlearned interior knowledge (‘ilm-i-laduni) and the self- 
sufficient light (niar-i mustakfi); or, in other words, revelation (wahy), revelatory 
descent from heaven (tanzil), indicative insight and revelatory illumination 


(fardab u fartab). 


At that time His Holiness the Point of the Bayan was imprisoned in Maka 
[it was actually Chihriq - trans.] Thus the writings of His Holiness Azal were sent 
to each of the Letters of the Living and the eminent companions. In His regard, 
He bore witness to His innate capacity, naming Him as the Fruit of the Bayan 
(samara-i-bayan), the Dawn of Pre-Eternity (subh-i-azal), the Face (vajh), the 
Splendor of God (bah@ullah), the Mirror (mirat), the Crystal (bulir), the Substance 
(jawhar), the Camphor (kafiir), the Sun of Pre-Eternity (shams-i-azal), the Second 
Point (nugta-i-thani), the One (wahid), the Living Speaker (hayy-i-natiq), and 
several other titles. He appointed His Holiness Azal as His successor (wasi) and 
entrusted to Him all matters of the Bayan, both minor and major. Even the Eight 
Paths (manahij-i thamaniya), which were among those paths of ordinances [of the 
eight unfinished unities] of the Bayan, concealed in the Divine Will and awaiting 
their appropriate time for disclosure, were entrusted to His Holiness Azal to 


reveal whensoever the dispensation would necessitate it. 


In sum, during those last two years [it was actually the final year, since the 
Manifestation of Subh-i-Azal occurred after the martyrdom of Quddiis in May 
1849 CE - trans.] whatever was issued from the Supreme Pen was entirely in praise 
of His Holiness Azal. His Holiness the Point recommended Him to all of the People 
of the Bayan, emphasizing that if even a trace of grief were to reach his exalted 
heart, all their deeds and devotions would become as scattered dust. Currently, 
the words of His Holiness the Point regarding the praise of His Holiness the Fruit 
amount to twenty thousand (20,000) verses, aside from those that have been lost. 
For ten years after the ascension of His Holiness the Point, all the compansions of 
the Bayan were of one accord and unanimous regarding the the conferral of the 


vicegerency upon His Holiness the Fruit. 
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Ibid. 

* A pericope of Qur’an 17:22 and 21:25. 

“In other words, ‘We’, that is the Primal Point, ‘have answered You’, namely, Subh-i-Azal, 
from the core of Our heart. 


° The Bab reassuring Subh-i-Azal of His continued guidance from even beyond the grave. 

* Or, He is Thee, in which case it also denotes the Identity of Subh-i-Azal with He whom God 
shall make Manifest in the exact same manner as His Identity with the Primal Point. The Bab 
is here affirming the unequivocal divinity of Subh-i-Azal as He did in countless other places. 
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Translation 


In the Name of God the Sovereign, the Helper! 


Praise be unto God Who taught Its servants the ways of Its contentment and called Its creation 
unto the peak of Its Encounter; and It taught Its messengers and Its chosen ones from the signs 
of Its Majesty and Perfection, and revealed unto Them, night and day, as a mercy from the gifts 
of Its generosity! And the matter began from inception with Muhammad, the Best among Its 
creation and Its chosen ones; and It made for Him Loyal Proofs’ in order to establish Its Cause- 
Command and to call to Its Path! It hath elevated Them to the Kingdom of Holiness, a mercy 
from Its Grace and Bounty! Glorified be It as It illuminated the clear signs, and revealed the 
conspicuous proofs, and illuminated the dawning irradiations, and called all to the path of 
salvation and life, and taught them the way of the points with knowledge and subtle insights? 
Indeed, It is the Truly Real (Glorified be It), and It is the Independent, the Praised, and It is the 


Granderous, the Wise, and It is capable of whatsoever It wills! 


And as for the matter at hand: A matter has arisen from amongst those who 
have asked regarding what was queried, and I have answered it with clear and 
abundant guidance so that it may be a light for those who consider and an honor for 


those who attain. With God is the achievement and the success! 


Its saying (granderous and majestic be It), God is the Light of the heavens and the 
earth;’ meaning, God, your Lord, is the Light of the heavens; that is, the Enlightener of 


the heavens and the earth; meaning, the Creator of the heavens and the earth; that is, 
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the Originator of the heavens and the earth; which is to say, the Illuminator of the 


heavens and the earth. 


And indeed, the interior heaven is the Muhammadan Reality (hagiga al- 
muhammadiya); and likewise, the earth is mentioned in the rank of the Volition (al- 
irdda) until those ranks appear in the seventh degree from the essence of the seventh 
in the garb of Existence (wujiid).* The earth is the earth of Existence (ard al-wujiid), and 
it is from the exterior heaven within yourself, namely, your soul. The earth is what is 
attributed to you from your side,’ so bear witness that God, your Lord, is the 
Determiner of those heavens and the earth; and their Illuminator; and their Causal 
factor;° and their Fashioner; and their Existentiator; and their Rotator; and their 
Orbiter. And there is nothing except that it appears from the Self-Disclosure of your 


Lord in those apparent and concealed heavens. 


So when God desired to create the Heaven of Reality (sam@ al-haqiga), It created 
the Muhammadan Talismanic-Temple (haykal al-muhammadiya),’ which is the Point of 
all Realities; and He is the Separated-Unified Point (nugta al-munfasila al-mujtami‘a). 
There is no heaven except Him and no earth except the Logos-Self of the Volition. 
And it [i.e. the Heaven of Reality] is the primeval atmosphere of the first Adam who is 
the Primal and the Efficient Cause; the Prime Matter of all prime matters (hayila al- 
hayilat); the foundation of all movement; the element of all indications; the Tree of 
the Foundation of Reality (shajarat’ul-asl al-hagiga); the Criterion of Justice; the 
Unsullied Gold within the Elixir of Grace (dhahab al-naqi fi iksir al-fadl).’ And there is 
no good name that is not mentioned over this Divine Reality and Everlasting Visage 
(tal‘ati’l-samadaniya). So recognize the heaven in it and the earth in the mirror of Its 
Logos-Self, and bring forth the pearls of gnosis from those true indications; and do 
not forget your share of what God has apportioned there, for every matter and all 
instantiations (lahazat) are known only to God, exalted be It above what they associate 


with It! 


So when It illuminates by those Magnified Dawns and Unitary Risings,” listen 
to what the Songbird of Justice sings upon the Blessed Tree, and glorify what God has 


manifested there and be among the thankful. Then, when you descend from those 
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heavens of Reality to that earth of the Exclusive Oneness, look over to that same Light, 


for it is a Light illuminating from that Luminary of the Reality. 


So, given that your Lord is sanctified beyond all similitudes and Names, It 
attributed that Name” to the Point of Its Logos-Self, which is the Muhammadan 
Reality, and nothing else. For indeed, God, your Lord, is the One Who illuminates 
everything, and It is sanctified above a Name. Thus It is mentioned (majestic and 
tremendous be It) in Its saying, God is the Light of the heavens and the earth, when It 
intended to inform Its creation of aname therein. Otherwise, God (exalted be Its state) 
is beyond having a name, or a likeness, or a description, or a mention, or a 
resemblance to what was or will be. Rather, this is applied to the Point of Reality, that 
is Muhammad [who is] the Light of the heavens and the earth! 


As for the similitude of Its Light in that rank: it is what emerges from Him and 
manifests from His Face," and in one station that is the Light; and it is the heaven and 
it is the earth, and it is every name, and it is the Mother of the Book (umm’ul-kitab).” 
And whatever is referred to by the name of a thing, God has warned you of Its Logos- 


Self lest you make Muhammad a created artifice, meaning a likeness of your own kind. 


So behold, O gnostic wayfarer, and know that the similitude of Its Light in the 
world of creation and the rank of externality is as a niche in the clarity of Its 
Manifestation, meaning the mirrors of Its Logos-Self, within which is a lamp, that is a 
Self-Disclosure from the Reality of Its Essence. The lamp is from the illumination of Its 
Beauty in the degrees of Its manifestations. Within glass denotes the signs of His 
manifestation. The glass [itself] indicates the signs of Its interiority. As it were, a brilliant 
star, meaning the Muhammadan [essential] soul (nafs al-muhammadiya), which is the 
Volition (irada) within the ‘Alawid Point (nugtat’ul-‘alawwiya) wherein none other 
than He was present as the invoker (dhakir) or the one invoked (madhkir). He does not 
cease to call unto God, conveying from God, and speaking from God, and He is the 
Mirror reflecting that Light of Grace and the Discloser of Justice, for He is the 
constellation of the Reality (kawkab al-hagiqa), there occurring the Star of the 
Exclusive Oneness (najm al-ahadiya), the Sun of the Divine Grace (shams al-fadl) - to 
God the Moon of the Beneficence and the Might - the Lord of the Greatness, the Might, 
the Grandeur, and the Empyrean, as He is kindled from a Blessed Tree, that is, the 
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Muhammadan Tree; and He is nourished from that Tree of Lordship (shajara al- 
rabdniya), given that He is the external Manifestation of the Self-Disclosure of that 


Discloser and the inward Light of that Manifestation.” 


Its locution, an olive, signifies the Divinity that is Lordly, Exclusively One 
(ahadiya), Everlasting (samadiya), Grand (kibriy@iya), Essentially-Existential 
(kayniiniya) and Camphoric (kafiiriya). Neither of the east - [that is] not from among the 
manifestations (al-mazahir) - nor of the west, nor [meaning] from the epiphanic setting- 
placements (al-mawaqi’); nor from heaven or the earth. Rather, it was created by itself 
for itself, and it indicates God, its Existentiator, since God purified that Tree from 
those similitudes and Names, and sanctified it from everything, even though it is 
called by those names, similitudes, dawnings, magnifications, epiphanic setting- 
placements, and bestowals. Whose oil would well nigh glow, meaning the Reality of Its 
Essence whilst Its Light shines forth. And it glows from those facets of the Reality 
within the aspects of the Exclusive Oneness, illuminating and enlightening everyone, 
irradiating the heavens and the earth and whosoever is in the dominion of the 


Command and the creation, and even though no fire touches it! 


And even though no fire touches it, whether from the horizons and the souls, or 
from those perishing manifestations and the base states; or from those enduring and 
constant manifestations - it is because in Himself He is inherently Luminous, Radiant, 
Scintillant and Incandescent without any [further] need for the light of anyone. For 
just as the Manifest form of that Tree does not require anything - nor [moreover] to 
[even] read or write™ - rather was He knowledgeable before [being imbued with] any 
learning, capable before recalling, and Manifest before becoming Manifest. And in 


this there is much to say, [but] We have sufficed with what we have indicated. 


So know that He is Light upon Light: a Manifestation within a Manifestation; a 
Dawning within a Dawning; self-disclosures within self-disclosures (tajjaliyat fi 
tajjaliyat); instantiations within instantiations (lahazat fi lahazat); and celestial breezes 
within celestial breezes (nafahat fi nafahat). His beginning is Light; His ending is Light; 
all of Him is Light; His parts are Light; His origination is Light; His culmination is Light; 
His firstness is Light; His lastness is Light; His Appearance is Light; His Interior is Light; 
He is Light and the Illuminator of every light; transcendent above all light, and He 
cannot be described merely as ‘light’ after being mentioned by all the Names of Light! 
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Its locution, God guides unto Its Light whosoever It wills: This is because He 
glimmers and illuminates like the rising Sun in the heavens of the souls and the 
horizons. It brightens what It has created and continues to create; and through Him, 
God guides whosoever It wills from amongst Its servants. None are guided except 


through Him and by Him, for all things belong to Him/It. 


And God strikes similitudes for the people, because It does not make known the 
Light of Its Essence [directly] through anything, nor does It make manifest Its Face 
without [the intermediary of] something. Thus God mentions these true similitudes 
(al-amthal al-haqqa) and the Divine Names of the Reality unto the people - meaning, 
Those Who circle around Its Essence” - so that humanity may be guided to the Path 


of Justice and Grace. 


And God is knowledgeable of all things, that is Perceiving and Well-Informed, 
because nothing is hidden from It; for It witnesses all things, and Its knowledge is not 
by any instrument or cause. Rather, It knows and witnesses without any instrument 
or intermediary; and It knows all things before It creates them, has power over all 
things, and encompasses all things, both before and after [their existentiation]. And 
God only strikes those similitudes for the people, that is, those who noeticize the 
Disclosure of their Lord and themselves are disclosed through Its Self-Disclosure. 
They are the ones who have attained certainty in their Encounter with It and are in 
[a station of ] complete certitude of It.’° They have no equal (‘adl) in the dominion of 


your Lord. Instead they have fully attained in their Encounter with It. 


So when the Illumination rises from those emerging Majestic horizons, the 
Cause-Command dawns forth from infinity to endlessness, for each letter holds 
meanings that are boundless due to its connection to the infinite. And none knows 
what is in the Book except God Who encompasses all things in knowledge and 
enumerates all things in detail. If I were to explain more to you, the discourse would 
lengthen, and you might grow weary, for every single letter holds [endless multiple] 
meanings regarding the beginning and the end. Who, then, can interpret the Word of 
God [comprehensively] or comprehend its meanings [in totality]? Glorified and 
exalted is It above what they attribute to It! 


Its locution, within abodes God hath permitted to be exalted,’’ meaning the Letters 


of His Logos-Self and the mirrors to His Face,”* because there were no other abodes 
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(buyiit)’’ other than Them for the sake of that Orienting Light from that Dawn of 
Primordiality (subh al-qidam), and that emergent Star (al-kawkab al-mutli’)”° from the 
breaking Dawn of Post-Eternity (fajr al-abad), and the rising Sun (shams al-tali‘a) from 
the horizon of the Divine Majesty (ufug al-jalal) and the Empyrean realm (jabarit);” 
for God commanded that Those Houses be elevated, and everyone circle therein, and 
that they revolve around the Cause-Command of God, circumabulating the Ancient 
House (bayt al-‘atiq).” And in Them is Its Name invoked, denoting These Abodes and True 
Mosques (al-masajid al-haqqa), because They are the first mosque” that was 
established by the Divine Guidance and reverence/God-consciousness (taqwa);” and 
in Them is invoked” the Name of God, meaning the Name of that Divine Point, given 


that the Remembrance of God does not manifest except through It.” 


Thus It says, signifying It Name and Its Remembrance, in Them It is glorified by 
the mornings and the evenings by men;”’ meaning, glorified there, in those abodes, are 
those who glorify God beyond the Divine Throne, sanctify It with Its praise - and they 
are seeking Its forgiveness. They are those whom God has distinguished with Its 
Mercy at the level of the Finality/Hereafter (al-akhira)** from that Reality.” And they 


are a people from the Shi‘ of ‘Ali (¢),whom neither commerce nor transaction distracts 


from the remembrance of God, meaning they are not preoccupied by one matter over 
another when it comes to the Remembrance of God and the remembrance of Its 
Logos-Self.*° And they sacrifice themselves in Its Path, act by Its love and for Its good- 
pleasure, for nothing distracts them from the remembrance of God in those true 
abodes and [from] the Divine Points, or from the giving of the obligatory charity 
(zakat), indicating the fulfillment of every rightful due from the true recognitions and 
the ascriptions of Reality from the celestial breezes of the Exclusive Oneness, the 
magnified instantiations (lahazat al-kibriyd@iya), and the Orient of the Lordly Dawnings 
(shawariq al-rabaniya); and giving to each individual what God has determined there 
from that which they convey of Its Cause-Command and forbid all from that which 


does not please It.” 


They fear a Day whereon hearts and sights will be transformed/overturned, meaning 
the Day of Justice (yawm al-‘adl) and the Day of Separation (yawm al-fasl): the Day 
whereon God manifests the Cause-Command; the Day wherein faces will turn white and 
faces will turn black;* the Day whereon grudges and innermost thoughts are disclosed; 


the Day wherein hidden truths will be revealed;*? the Day whereon nothing about them will 
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be hidden from God;* the Day wherein God witnesses all things; the Day whereon the 
Face turns to It/Him, and everything concludes before It/Him;* the Day wherein 
everyone will be questioned about what they have earned; the Day whereon every soul 
will be compensated for what it has acquired;** the Day wherein God shall not be questioned 
about what It does;*’ the Day whereon all things is gathered before It; the Day wherein 
It returns to Him/It; upon the Day when everything perishes except His/Its Face; the 
Day wherein all-things are annihilated; the Day whereon everything returns as it 
began; the Day wherein humankind will stand before the Lord of the worlds;** the Day 
whereon God will make a separation between the worlds;”’ the Day wherein God shall 
lift off the veils from the wrongdoers; the Day whereon He/It shall judge with Truth, 
for He/It is the greatest of all judges;*° the Day wherein the earth will be replaced by another 
earth;** the Day whereon God will judge with equity; the Day wherein skins shall 
shudder [with fear]; the Day whereon minds will be bewildered; the Day wherein 
bodies will melt; the Day of mutual loss and trembling; the Day whereon God shall bring 
Its/His Cause-Command,”and the angels are around It/Him; the Day wherein there is 
no mention of what It/He created, and you will hear nothing but whispers;* the Day 
whereon voices are humbled before the Merciful®* and all faces will be humbled before the 
Living, the Peerless;*° the Day wherein there will be no mention of these or those; the 
Day whereon the hearts of what It created are transformed/overturned, and they 
have neither blaze-fluxes (afida) nor anything apart from them; the Day wherein 
their outward and inward visions, and the vision of their knowledge and noesis, and 
the vision of their hearts and their realities, are overturned/transformed so that It/He 


may recompense them!*° 


God has made their deeds excellent, meaning [made them excellent via] their 
encounter with Its Logos-Self and what It has determined under the shade of that 
encounter; for what greater reward is there than encountering It/Him, and what 
recompense is mightier than His/Its good-pleasure? Since within that [encounter] is 
contained all paradises, blessings, bestowals and beneficence, and He/It increases 
them out of His/Its grace; meaning, He/It raises them in their ranks so that they may 
behold their Lord, witness His/Its Light, observe the loftiness of His/Its Manifestation, 
and have nothing except through Him/It. And God sustains whomsoever It wills without 
measure,” for It grants sustenance to whomsoever It wills in the Finality/Hereafter 


as It provides for whomsoever It wills in the Primality. And God grants to those who 
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glorify It in those abodes therein whatsoever It wills of the subtle magnanimities of 
Its creation and Its manifestations without it being limited by anyone or enumerated 
by any creature inasmuch as Its bounty encompasses all things, and Its beneficence 
embraces what It has created, and Its mercy has preceded all things. To It belongs the 


dominion and the Cause-Command, and It is the All-Knowing, the All-Wise! 


So when you draw upon those emergent Dawnings then extract the gemlike 
substances (jawahir) of what God has created therein. Then know that it is not possible 
for anyone to interpret those true verses [comprehensively], nor am I capable of 
doing so, nor are you able to comprehend it fully. Because every letter contains oceans 
of meaning, extending from infinity to infinity. And what I have spoken of here is but 
a shell from the sprinkling effusions of those granderous logoic-Words, for God has 
veiled the meanings and concealed them behind a thousand veils. And It knows best 


of what endures, for It is the Sovereign, the Bestower! 
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Notes 


* Meaning, the Imams of the ahl al-bayt (¢). 


* That is, the Divine Manifestations and Complete Human Beings. 

* Qur'an 24:35. From this point forward, the citations of the Light Verse will be italicized. 

“In the technical language of the Akbarian school, this denotes essential existence (wujiid 
‘ayniya). The seventh degree, of course, is the rank of the Book (kitab) among the seven 
creative attributive imprints (khisal sab‘). Subh-i-Azal, like the Bab before Him, deals 
extensively with this overall topic throughout His writings. But this specific point of the last 
sentence is fully augmented and amplified especially in His treatise On the Seven Worlds, 
whose complete English translation will in time be published in this journal together with 
our commentary on it, see https://archive.org/details/20240614_ 20240614 1007 (retrieved 
14 June 2024). 

° Or rib. 

° Although the original autograph text remains unvocalized, Subh-i-Azal uses mugaddir first 
in this specific passage in the sense of determiner and next he uses mugaddar in the sense of 
prime agent and causal factor who is the one determining. In the Arabic original, the two 
different senses become apparent on first reading rather than being a repetition and 
redundancy. In our vocalization of the Arabic text, we have brought this out. 

” Since haykal means both (as well as ‘form’) we will continue rendering it into English in this 
hyphenated fashion. 

* Here we detect echoes of chapter 8 of the futihat al-makkiyah (I: 126-31), which Corbin 
translated in his Spiritual Body and Celestial Earth (Princeton University Press: Princeton: 1978) 
under the heading The Earth Which Was Created From What Remained Of The Clay of Adam: 
135-9. Ina short epistle found in our scan of the autograph copy of His Words of the Veracious 
Immigrant (kalam al-muhdjir al-sadiq) (790-1), Subh-i-Azal further states: 


It is the Sovereign, the Just, the One called upon for help! Praise belongs unto God 
as is Its due! The first thing God created was the Will, and indeed the Will is the 
Muhammadan Reality (hagiga al-muhammadiya). Since the Messenger of God was 
the First Creation, it established that the Light was the First that God brought 
forth. When the existence of Light was established, darkness was created in its 
presence. This matter then extends to the first one who turned away from the 
Light, for every Light must have its darkness as every ray has its shadow. This law 


extends to the rank of the plants and everything else, as it is observed: some arise 


90 


ATT on ASTM 


Subh-i-Azal’s Commentary on the Light Verse of the Qur’an 


into creation as fragrant breezes, while others are of lesser fragrance; some are 
sweet, while others lack sweetness! Reflect on every creation and witness the 
instantiating traces of God in Its origination. It is the One Who created Its 
creation and brought forth Light and darkness, and none encompasses this except 
It alone. It is the All-Knowing, the Wise! So bear witness to what I have mentioned 
about the Primal Adam and His progeny. Yes, this is a Truth! And before the two 
of them [i.e. Adam and Eve], God had [other] realms and other Adams, yet 
humanity cannot fully comprehend it, nor did God require them to do so. God has 
realms beyond what anyone can fathom, and only a soul enduringly established 
within the sovereignty of the dominion knows this. No one knows this except the 
one who originated Its creation and brought forth every creature and originated 
everything, every negation and affirmation! If there were no Affirmation, the 
existence of negation would not appear. By its existence, the existence of 
negation is affirmed, and thus the Light of Reality is manifested. The Adam of the 
Reality (adam al-hagiga) is the Point of the Will (nugta al-mashi’a), and Eve is the 
Soul of the Volition (nafs al-irada). Everything is created through them, and God 
is with the two of them sufficing the two of them! 
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Whilst per our Effulgences of Wisdom we have reversed the symbolism in the 
registers of precedence between Adam and Eve (¢), yet we draw attention to a subtle point 


that Subh-i-Azal is underscoring here at the beginning of this epistle cited above as well as 
at its conclusion. He first equates the Will (mashi’a) with Muhammad (_~) as the ‘First 


Creation’ and ‘the Light’, and at the conclusion identifies ‘Adam of the Reality’ with ‘the 
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Point of the Will’. Whilst this is a core Bayanic doctrine wherein all the prophet-messengers 
from Adam to Muhammad (¢) represent the appearance of the same Principle as the 


Manifestation of the Primal Will, yet this is also the implied point of view to Ibn ‘Arabi’s 
Bezels of Wisdom (fusiis al-hikam) as well such that all the prophets mentioned from the first 
to the final chapter of that Book are the instantiations of the Principle that culminate in 
Muhammad (_2). Furthermore, here He equates Adam (¢) with the Will, which is also to say 


the Most Holy Effusion (al-fayd al-aqdas), and Eve (5) with the Volition (irdda), which is also 


to say the Holy Emanation (al-fayd al-muqaddas). Thus, without neither affirming nor denying 
the literal existence of Adam and Eve (5), Subh-i-Azal is symbolizing the First Man and 


Woman with the first two of the creative attributive imprints (khisal al-sab‘), implicitly 
asserting their already-always existence. Although, like we said, we have reversed the position 
of precedence between Adam and Eve (¢) in our own scheme, nevertheless this greater point 


of departure is identical to the one we articulated in the Effulgence of Eve (1) of our own 
Effulgences of Wisdom. Furthermore, and simultaneously to this, Subh-i-Azal is giving voice 
to the famous hadith from the fifth Imam (¢) that we have cited on several noted occassions 


already regarding the multiple worlds and the multiple Adams, in al-Sadiiq kitab al-tawhid 
(ed.) al-Siyyid Hashim al-Husayni al-Tihrani (n.p., n.d.): 277. A further issue noteworthy here 
to point out is where Subh-i-Azal states, If there were no Affirmation, the existence of negation 
would not appear. By its existence, the existence of negation is affirmed, which both echoes as well 
as amplifies a subtle issue raised by Ibn ‘Arabi in the Bezel of Muhammad (27) in the fusiis al- 
hikam, when He states...in the very source from which the Cosmos is manifested, which is the Real, 
we find aversion [= negation] and love [= affirmation]...(trans.) Ralph Austin Ibn Al- ‘Arabi The 
Bezels of Wisdom (Paulist Press: St. Paul, 1980): 279. 

* Meaning, the Manifestations. 

° Meaning, the Name of ‘Light’ (nar). 

' Or, ‘direction’. 

* Qashani’s istilahat defines umm’ul-kitab (the Mother of the Book) as being synonymous with 
the First Intellect (al-‘aql al-awwal): 10. 

> This refers to Imam “Ali (¢). 


* Here Subh-i-Azal is affirming the unlettered (ummi) status of Muhammad (_,). Except in 
the greater Twelver Shi‘ite understanding over this specific issue, this does not denote being 
illiterate as it usually interpreted, but rather as being equivalent to innate knowledge (‘ilm 
fitri or ‘lm ladini). After all Muhammad (_2) acted as a commercial agent for His wife, Khadija 
al-Kubra (¢), for over a decade before the beginning of the Divine Call (bith«at): professional 
activity that required (even during late antiquity) the ability to count, read and write on at 
least some basic level. 

* That is, the Complete Humans Who in this case refer specifically to Muhammad and His 
Family (¢). 
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’® Here Subh-i-Azal is again referring to the Complete Humans, taking the people (al-nas) of 
the Light Verse as acting as a plural form for al-insan al-kamil as opposed to bashar. This 
echoes a similar point found in the Bezel of Moses (25) where Ibn ‘Arabi juxtaposes two 
different human kinds: the divine and the animal, the first being characteristic of the 
Complete Humans with the second being characteristic of the rest of humanity (i.e. bashar). 
” Subh-i-Azal now transitions from Qur’an 24:35 (the Light Verse) to 24:36, the following 
verse, giving us a High Imamological interpretation on the meaning of ‘houses’ (buyiit) in 
24:36 as being indicative of the elect progeny of the Abrahamic prophet-messsengers, and 
specifically Muhammad and His Family, the ahl al-bayt (¢). The whole next section of this 


commentary is itself meant to act as a wider gloss upon the meaning of the Light Verse 
proper that He has already finished commenting on. 

** Here Subh-i-Azal voices the parallelism between the Letters of the Living of the Bayan 
and the Infallibles (¢) to whom the Letters of the Living are deemed to be the returns. 


® Or, houses. 

* A term sometimes encountered in mystical poetry and similar as metaphorically referring 
to the planet Venus. 

* This entire passage can be read as either referring to the Primal Point or to Muhammad 
(.2), or to both simultaneously. 


* Meaning, the Ka‘ba. 

* Or, the first place of prostration, which is what the word masjid literally means: a place or 
locus of prostration. 

“ Piety’ is a somewhat imprecise term for taqwa in English translation, as ‘reverence’ and 
‘God-consciousness’ captures its meaning better since as the noun form of ittaga, it denotes 


the state of being cautious, self-protective or God-conscious. The root/masdar w-q-y (6-d- is) 


itself denotes to guard, to protect and safeguard. As an active participle as well as a Form III 
verb in the form of waqi (Jl,), it acts as the final three-hundred and sixty-first (361*) Divine 


Name of the Primal Point’s Book of the Names of All-Things (kitab al-asm@ al-kullu’-shay’) and 
the three-hundred and sixty-second (362"*) of our Book of the Supreme Names (kitab al-asm@ 
al-a‘la), meaning ‘protector’, ‘safeguarder’ or ‘overseer’. 

* Although the Arabic indicative in the Qur'an is in the singular case, here we have rendered 
it in English in the plural because Subh-i-Azal’s reading holds the referent as being the 
abodes/houses (buyiit) qua the Letters of the Living/the Infallibles (¢) such that the 


remembrance/invocation (dhikr) of God occurs in Them as They are the human 
theomorphisms - or, rather, the embodifications - of the abodes/houses (buyiit) and thus the 
manifestations of the Ancient House (bayt al-‘atiq) itself. In light of this understanding, a Babi 
reading of the first chapter of the futihat al-makkiyyah wherein Ibn ‘Arabi’s encounter with 
the Eternal Youth occurs becomes now even deeper and much more profound in its 


significance. 
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*° Meaning, the Divine Point. 

”” The final word of the citation is now from Qur’an 24:37. Note that as the conventions of 
Arabic grammar hold, rijal (men) does not literally denote exclusively men. 

*° Which has a dual meaning here, denoting both the hereafter of the other world as well as 
the finality of the Resurrection (giyama). 

” Meaning, the Muhammadan Reality. 

* Denoting in Babi terminology the Divine Manifestation which, again, indicates the 
Muhammadan Reality. 

*' A reference to Qur’an 3:104, 3:110 and 22:41. 

* Qur'an 3:106. 

° Qur'an 86:9. 

* Qur’an 40:16. 

*® Whilst being a pericope, and not a direct citation of Qur’dn 11:123, here Subh-i-Azal is 
speaking about Himself as the Face and alluding to the end of the Bayan’s first cycle by 
turning all matters over to God - or, rather, to the real He whom God shall make Manifest. 

°° Qur’an 2:281. 

* Quran 21:23. 

* Qur'an 83:6. 

* Meaning, between hell and paradise, and their present commingling, which hearkens to 
explicitly Zoroastrian imagery and motifs of the frashkerti. 

* This last line of the clause is a direct citation from the conclusion of the Persian Bayan gate 
7, Unity Two: 


And God shall judge between Me and between you, in Truth, for It is indeed the 
greatest of all judges! 


‘eS YS gh B) BL aXai5 gh abl Ksccg 
lor a | ge i Es 9 
: 


* Qur'an 14:48. 

” Qur'an 2:109 and 9:24. 

*® Qur'an 20:108. We interpret this as the day when nothing of the Bayan will be known about 
by the generality of humankind, which is obviously this very timeline. 

“ Qur'an 20:108. We interpret this as the day when nothing of the Bayan will be known about 
by the generality of humankind, which is this very time. 

© Qur'an 20:111. 

“° Qur'an 24:38. 

” Quran 24:38. 
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4: An Acrostic Prayer by the Primal Point 


Translation 


1: In the Name of God the Compassionate, the Merciful! 


Praise be unto God Who theophanically Self-Disclosed (tajalla) over the versical-signs 
(ayat) within their [essential] souls (anfusiha)! 


2: And over the gates by the [letter] alif (i) of the Ariser (al-q@im) in their loci of 
manifestations (mazahiriha)! 


3: And over the heavens and the earth in the Name of the [letter] b@ (_), their 


Cosmocrator-Creatrix (fatiriha)! 
4: And over the stars in heaven by [the letter] ta’ (~), their Revealer (zahiriha)! 


5: And over the governor/arranger (mudabir) of the universe/celestial spheres 
(al-aflak) in the Name [of the letter] tha (~), their Mover (musayyiriha)! 


6: And over the timber of the mountains (hatab al-jibal) by the Name of the 
[letter] jim (2); their uplifter (rafi‘iha)! 


7: And upon the One Who makes rivers to gush forth (mufajjir al-anhar) in the 


Name [of the letter] ra’ (,), the One who sets their flow into motion (mujriha)! 


8: And over the winds (al-riyah) by [the letter] ta’ (~), the One Who brings them 
to life/their Resurrector (munshiriha)! 
9: And over the [lunar] mansions/waystations (mandzil) in the Name [of the 


letter] ha’ (0), their predeterminer (mugaddiriha)! 


10: And over the clouds (sahab)’ in the Name [of the letter] kha’ (¢), their 


subjugator (musakhkhiriha) 
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11: And over the days (anhar) in the Name [of the letter] ra’ (,), the One Who 
sets them into motion (mujriha)! 

13: And over the provisions (arzdq) in the Name [of the letter] z@ (;), the One 
Who makes them descend (munazziliha)! 

14: And over the ages (duhir) in the Name [of the letter] dal (3), in their cyclical 
progression (mukawwiriha)! 

15: And over the Generator (muhadith) of the astral bodies (ajsdém) in the Name 


[of the letter] dhal (3), their Renewer (mujaddidiha)! 


16: And over the fragments/disintegrated remnants (rufat) in the Name [of the 
letter] sin (_.), their Revivifier (muhiyyiha)! 


17: And over the lightening (bargq) in the Name [of the letter] shin (_3), their 
Illuminator (munawwirihda)! 

18: And over the surface (sath) in the Name [of the letter] ta@ (1), their flattener 
(musattiha)! 

19: And over the meteors (shuhub) in the Name [of the letter] za’ (+), their 
Discloser (mujalliha)! 

20: And over the Way (sabil) in the Name [of the letter] ‘ayn (¢), the One Who 
conveys it (muballighiha)! 

30: And over the veils (hujub) in the Name [of the letter] ghayn (), in their 
concealment (mughayyabiha)! 

31: And upon the irradiating flashes (lam‘) in the Name [of the letter] f@ (J), 


the One Who gives them gravitas (muwaqqiriha)! 


32: And over the minerals (ma‘adin) in the Name [of the letter] gaf (3), the One 


Who perfects them (mugawwimiha)! 
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33: And over the darkness (zulam) in the Name [of the letter] lam (J), its 


momentum/Mover (muharrikiha)! 

34: And over the scrolls (suhuf) ) in the Name [of the letter] kaf (4), in their 
inscription (mukatibiha)! 

35: And over the landmarks (a‘am) in the Name [of the letter] waw (,), in their 


stabilization (musakkiniha)! 


36: And over the actions (a‘mal) in the Name [of the letter] nin (c), in their 


affirmation (muthabbitiha)! And over the books (kutub) in the Name of the [letter] ya’ 


(<), their Manifester (muzhiriha)! 

37: And over the fire (nar) in the Name [of the letter] lam (J), its enkindler 
(muharigiha)! 

38: And over the water (ma’) in the Name of the [letter] ya? («), the One who 
sets their flow into motion (mujriha)! 

39: And over the airy atmosphere/the passion (al-hawa’) in the Name of the 
[letter] h@ (s), its protector (hafiziha)! 

40: And over the earth (turab) in the Name of death (al-mamat), its Resurrector 
(mub‘ithiha)! 


41: And over the Divine Attributes (sifat) in the Name of the Divine Names (al- 


asm@), the One making them revolve (mudawwiriha)! 


42: And over the epiphanic-setting placements (mawagqi’) in the Name of 


separation (fasl), their connector (muwasiliha)! 


43: And over the Divine Names (al-asmd’) in the Name [of the letter] kaf (4), 


their Teacher (mu‘allimiha)! 
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44: And over the peak (nahj) in the Name [of the letter] kha’ (¢), its Giver of form 
(musawwiriha)! And over the trees (ashjar) in the Name of the Wondrous/the Innovator 


(al-bad?’),” the One Who brings it forth! 


45: And over the Divine Throne (‘arsh) in the Name of the Greatest (al-akbar), 


the eight angels who carry it (mala‘ika al-thaman hamiliha)! 


46: And over the Divine Footstool (al-kursi) in the Name of the High (‘ali), the 


One Who sustains it (mumsikiha)! 


47: And over the unseen (ghayb) in the Name of the Knower (<alim), its 
Instructor (mu‘allimiha)! And unto the Proofs (hujaj) in the Name of the Cherished 
(habib), the One Who makes them descend (munazziliha)! 


48: And over the lovers/friends (ahibba@) in the Name of ‘Ali (¢), the One Who 


balances it (mustawiha)! 


49: And over the inheritors/successors (awsiya’) in the Name of ‘Ali (¢), their 


Master (mawlaha)! 
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Vocalized Transcription 


eo! gH al oy 
alle AN IVE lg eg Gel OUT Ue UE oil dh bd 
Be5 We alb BL oles 2 fog bE ot ol oly eiglecll Les 
Pots Jes \e8l5 bl el Std! as Seg ans Bl tl SEY fs 
gL ly Ssliall fog La pSie 6 el cl Los Le Belg etl 2 
el EY deg ce SLI ey <del gl> lS! les la die 
1352 JIG Ly ghll Ses (gfe -13) et aig J le els 
Bes bg® epi! es S63) Jeg oid SID 4 las Sut Jes 
ey ley Geoekacs olbll as Jos ay op I a. Sil 
st yb eae Ja sel bale « UI 
PUI el dis Jes 3B SB AL goledl Les 5s ot Ah ad 
Ses Kd shall eX IE eg aks 6 pt, GI Ses LGA 
PU eA EN Leg gs ol tl, SS Jog Las Og atl, JP 
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IG Leg BBE ola eb olgall Teg GF etl Al oll Jes BF 
et gilgall Jeg 5.2 ole oy lie Ses eas Sladll et 
lashed ALN ey a Jes Ulla 6 iy pt Jes Ugtogs Jec 
Kate NN pity all Jes Ley <pSladl sl> aust et AW Ses 
Lge hall ely 28) Jeg SF chall Ol coe Seg Lyle Obed 
roi Jes eget ell ot ote Ses WB ad ol gel! Is 

alg gal rae 
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Notes 


‘Or, ‘the glorifications’ (al-subuhat) per the first exemplar MS. 
* Or, ‘the novelties’ (al-bada7) per the second exemplar MS. 
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